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TO  THE 


READER. 

THE  Defign  of  the  following  Enquiry  is  to 
clear  up  a  Difficulty  which  naturally  arifes 
in  moll  Men  s  Minds,  upon  reading  the  Cures  done 
by  our  Saviour  upon  Perfons  that  were  poffejj'ed  by 
Devils.  There  are  but  few  thinking  People,  I 
imagine,  who  do  not  experience  in  themfelves, 
what  the  pious  and  profoundly  learned  Mr.  Jofeph 

Mede  declares  that  he  had  experienced - -to  mar- 

%el  how  thefe  Dernoniacks  jhould  Jo  abound  in  and 
about  that  Nation  which  was  the  People  of  God , 
( whereas  in  other  Nations  and  their  Writings  we 
hear  of  no  fitch, )  and  that  too ,  as  it  jhould  fern , 
about  the  Pi  me  of  our  Saviour  s  being  on  Earth  on¬ 
ly,  becaufe  in  the  Pime  before  we  find  no  mention  of* 
them  in  Scripture.  Phe  Wonder  is  yet  the  greater,— * 
‘not  to  have  been  accounted  then  by  the  People  of  the 
Jews  any  ftrange  or  extraordinary  Phing ,  but  as 
a  Matter  ujkal.  Vid.  Mr.  Mede  $  Difcourfe  on 
John  x.  20,  The  true  Solution  of  this  Difficulty 
is  attempted  to  be  fhewn  in  the  following  Papers. 

Whether  the  Reafons  uftially  affigned  by  Men 
of  Learning  will  prove,  that  Perfons  were  llricL 
ly  and  properly  pojjefed  with  the  Devil,  viz. 
4C  That  Devils  fpake  out  of  the  poffeiied  Perfons ; 
“  that  they  were  fent  out  of  them,  and  they  entered 
<£  into  the  Herd  of  Swine ;  that  per  final  Actions 
cc  as  well  as  Speeches  are  afcribed  to  them,  which 
£C  can  never  be  afcribed  to  meet*  Phrenfy  and 
£C  Madnefs,  &c.”  mull  be  left  to  the  Judgment 
of  the  Reader,  If  he  is  defirous  of  feeing  that 

Side 


To  the  Reader. 

Side  of  the  Queftion  fet  in  the  ftrongeft  Light,  1 
know  of  none  that  has  treated  it  with  greater 
Accuracy,  than  Dr.  Whitby ,  in  his  General  Pre¬ 
faces  to  his  Annotations .  Vid.  Vol.  I.  p.  xviii.  and 
Vol.  II.  p.  xx  vi — xxxi. 

Whether  the  Solution  which  I  maintain,  or  that 
of  Others,  be  judged  to  be  true,  the  Caufe  of 
Chrift  is  not  affedted.  For  in  both  Cafes  a  real 
Miracle  is  done ;  the  Perfon  affedted  is  cured ; 
and  the  Evidence  arifing  from  Miracle  for  the 
Truth  of  Chriftianity,  is  equally  ftrong.  The 
Miracle  is  the  fame,  if  the  Perfon  be  cured, 
whatever  is  the  Caufe  of  his  Diftemper,  whe¬ 
ther  it  proceeds  from  unclean  Spirits ,  and  their 
Operations  upon  Human  Bodies ;  or  from  any 
Defedt,  or  from  any  preternatural  and  extraordi¬ 
nary  Motions  in  them. 

My  prefent  Defign  carries  me  no  further  than 
to  confider  the  Cafes  of  Demoniacks  in  the  New 
Teftament,  and  to  produce  fuch  Authorities  as 
were  neceflary  to  make  them  underftood.  Per¬ 
haps  I  may  proceed  to  explain  what  the  Firfi 
Chrifians  meant  by  their  Demoniacks ;  and  then  I 
fhall  diftindtly  confider  what  fuftin ,  Origen> 
Fheophilns ,  Fertullian ,  Cyprian ,  Minutius  Felix , 
LaFlantius ,  &c.  have  faid  upon  this  Subjedt.  And 
it  is  for  this  Reafon  that  I  have  faid  nothing  here 
about  the  Expulfion  of  Demons  from  Altars ,  or 
of  the  ConfeJJions  made  by  them ,  when  exorcifed  by 
Chriftians;  This  being  the  proper  Subjedt  of  a 
diftindt  Enquiry  into  the  Meaning  of  Demoniacks 
in  the  firfi:  Ages  after  Chrift. 
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A  N 

ENQUIR Y 

Into  the  Meaning  of 

DEM0N1JCKS 

IN  THE 

New  Teftament. 

rp  HERE  is  not  any  one  Inftance  of 
j  Miracle  in  the  New  Teiiament, 
which  more  excites  the  Curiofity  of 
People,  than  the  Cure  of  thofe  who  were  pof- 
felled  by  Devils.  Every  one  is  apt  to  enquire 

— - What  thefe  PoffelTions  were  ?  How  comes 

it  to  pafs  that  we  read  of  fo  many  Perfons,  juft 
at  that  particular  \ Time ,  under  the  Power  of  De¬ 
vils  ?  Whence  is  it,  that  we  feem  fo  rarely  to 
meet  with  Accounts  of  the  fame  Diforders  a- 
mongft  Men,  either  before  or  after  the  Times  of 
JefusChrift?  Whence  was  it  that  God  permitted 

B  fo 


fo  much  Power  to  fuch  unclean  Spirits,  who 
delight  in  doing  Mifchief  ?  Thefe  are  reafona- 
ble  Enquiries,  and  deferve  a  ferious  Anfwer  • 
and  therefore  I  fhall  attempt  impartially  to 
confider  them. 

In  order  to  this,  it  will  be  neceffary  to  ob- 
ferve 

Firjl,  That  the  general  Notion  of  Demons 
amongft  the  ancient  Greeks ,  was  not  the  No¬ 
tion  which  Chriftians  have  ufually  now  adays 
to  the  Word  Devils ;  but  They  meant  by  it  in 
general,  the  Souls  of  departed  Men .  Hefiod 
tells  us,  that  in  a  the  “  Golden  Age,  when 
cc  Saturn  reigned  in  Heaven,  Men  lived  like 
£C  Gods,  free  from  Evils,  and  died  juft  as  if 
£C  they  had  fallen  afleep :  Thefe  were  made 

Demons,  Good  Beings,  the  Guards  of 
4£  mortal  Men ;  They  obferve  the  Good  and 
£C  Evil  done  here;  and  cloathed  with  Air, 
£C  they  are  every  where  on  E^arth,  number- 
cc  lefs,”  &c.  Thefe  were  Good  Beings,  and 
the  Authors  of  Good  to  Mankind.  The  Souls 


a  XpoVcov  ptj  7rp/z)7i$-oL  ysvo$  ijoipo? reov  eevOpwruv 

'AdloivcCTot  froiyia-ocv - 

Ol  f/j'tv  E7TI  K pOViS  yj(TCCV  OT  is  pCCVC$  if/jScHriXSVtV’ 

When  this  Race  died, 

Tct  fjtjtv  A  ettfjjovss  hcri,  A  toe,  f/j'-yu  ol'a 
’Eo-flXot,  eTrifcOovioi,  <pL>Xccxi$  ShYireov  ctv6pccxm 
Ol  pot  (pvXtxoxiserh  rg  cSIkmc,  ^  gp yee, 

SOSMftyjOi,  TFOiVTH  (PotTMVTiq  Iff  C&IUV. 

Again, 

Tpi?  {Avptoi  surly  sV<  %8ovi  xaXv^orstpvi 

"AOuvoctoi  Z35VCX5,  (pvXccKtc,  3yjj rav  ikv&pcexm 

Oya.  (pvXuozxcrlv,  &c.  Hefiod  Open  r . 

of 
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of  thefe  Men,  after  they  were  removed  from 
this  earthly  Life,  were  made  the  Infpedtors 
of  Human  Affairs,  and  as  they  dijpenfed  good 
Things  to  Men,  they  were  called  Demons .  Ci¬ 
ther  Writers  have  made  Demons  the  Difpenfers 
of  b  evil  Things  as  well  as  good ;  the  Plagues 
and  terrors  of  Mankind,  and  the  Authors  of 
much  Evil  to  them* 

Secondly ,  Homer  makes  Minervay  after  fhe 
had  adviied  Achilles  to  lay  afide  his  Anger 

againft  Aga?nemnony - He  makes  Minerva  I 

fay,  retire  to  Heaven  to  the  Palace  of  Jupi¬ 
ter  c  to  the  other  Demons ,  or  Gods.  And  who 
they  were  is  plain,  viz.  Apollo,  Vulcan ,  &c. 
The  Scholiajl  fays,  that d  he  calls  the  Gods, 
Demons ,  either  as  knowing  all  Things ,  or  dif- 
tributing  all  Things  [  both  good  and  bad  ]  to 
Men }  and  he  likewife  obferves,  that  Hefwd 
Calls  thofe  Demons  (  as  Proclus  likewife  e  had 
obferved)  rss  ex,  rS  tfv  Such  as 

are  removed  from  this  Life . 


^  rictpal  TO  Sbwcti  Tot  7T0CVTC&y  »)  {JOBclCfiV  TCC  CiyocQeC  TCj  XOUCOi  TO?Cy  U.V~ 

fymoiq.  Proclus  in  Heiiod.  ov  7roty»  to  tht%puow$  men———  cc&cc 

TCXpOC  TO  ttilf/jOUVUV  y  07TB £?l  (pO&ti&Cd  ttj  SX<pO'ciTvy  dUtfXiOVCCq  TW&$ 

ftporQvck  ovoiAecCs&oci.  Eufeb.  Pras.  Ev.  1.  a.  e.  c. 

OA/  J  ■»  »  /  A  \  \  tv/  J  ,/  J 

e  A 6) pur  cityiofcoio  &io$,  y,BTcc  d<zit/joyce$  uTZ.Ue,, 

Iliad  I.  v.  222. 

Ipfi  putatis  eos  elTe  Deos  quos  nos  daemones  feimus. 

^  Tertul.  ad  S caput 

<l  Aantoovxi  xxXiX  tx$  ©£#$,  v, \toi  ekxftUiomv  z/utarmoi  *£  ukac 
ftCCVT&V  XVTOl  il<nv,  M  OTl  O^^iTiJTOCt  £4C Ti  JCj  SiolKtJTXb  T W  CCvOpaAWV. 

e  Proclus  his  Words  are,  T ow?  yjs6'truy,& tS  (^vy  eW*§  h 
tyoXaneis  tS  /3m  rm  xv^dmuv  t'eiiyoovccs  .xuteT* 
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thirdly,  Though  Hejiod  reckoned  his  De¬ 
mons  to  be  fuch  only  as  lived  on  Earth  in  the 
Golden  Age,  in  Saturn  s  Time,  yet  Minerva , 
Apollo ,  Vulcan ,  &c*  were  reckon’d  likewife 
Demons  by  Homer ,  though  they  were  bom 
fomewhat  later.  For  Apollo  was  the  Son  of 
Jupiter  and  Latona ,  and  therefore  two  Ge¬ 
nerations  later  than  Saturn .  Vulcan  was 
f  iter's  Son  by  Juno.  Minerva  was  the  Daugh¬ 
ter,  fome  fay,  of  Jupiter  $  Others  of 
tune .  Aferr  was  the  Son  of  Jupiter :  and 
Hebe  his  Daughter.  And  thus  we  may 
trace  the  Origin  of  others  who  are  called 
Demons . 

Fourthly ,  This  Notion  of  Demons ,  that 
they  were  the  *$Wr  of  fuch  as  once  had  lived 
upon  Earth,  is  fo  univerfally  allowed  by  Jews 
and  Chriflians  as  well  as  by  Heathens,  that 
fcarce  will  any  one  difpute  it.  Jufiin  Martyr 
fays f  Fhe  Gods  of  the  Heathen  are  Demons: 
and  more  expreffly  •  ftill  he  calls  them  2  He 
Souls  of  the  deceajed.  And  defining  what  he 
meant  by  Demoniacks ,  he  fays,  h  They,  who 
are  jeized  by  the  Souls  of  deceafed  Perfons, 
are  fuch  as  all  Men  agree  in  calling  Demoni- 

1  Aou yjonx  01  fool  rcov  t&mii.  Judin  Mar.  c.  Tryph. 

P-  3*o.  ,,  , 

g  'ZvpG&i  &7rc(letfavT6t>v  Apol.  2. 
h  Oi  KiroBetyfaruv  x}  farx 

noXw-ifa  <-* — —  n  xkvt6§.  Ibid. 

acks“ 
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acks,  J°fephus  calls  them  1  the  Souls  of  wick¬ 
ed  Men. 

We  find  it  thus  a  common  Notion  that 
Demons ,  and  the  Souls  of  departed  Men,  were 
imagined  to  be  the  fame  :  But  whether  they 
had  any  Powers  committed  to  them  over 
Mankind,  notwithftanding  it  is  fo  frequently 
ajferted. ,  yet  I  do  not  find  it  any  where  fatil- 
fadtorily  proved :  Nor  do  I  think  that  any  one 
could  prove ,  that  Jupiter ,  or  Apollo ,  or  Nep¬ 
tune,  or  any  of  the  Good  Men  of  the  Golden 
Age,  after  they  were  departed  this  Life,  (and 
much  lefs  wicked  Men,)  had  any  ftridt  and 
proper  Powers  over  the  Race  of  Mankind, 
It  is  one  Thing  to  afert  fuch  a  Notion ;  it  is 
another  to  make  it  good :  and  they  that  at¬ 
tempt  it,  muft  prove  with  Certainty,  that 
the  Heathen  Gods  and  Goddefies,  Neptune , 
Hecate ,  Ceres ,  Apollo ,  &c.  were  the  real  Au¬ 
thors  of  fuch  Actions  as  were  imputed  to 
them. 

However,  Whether  Demons  were  the 
Souls  of  Good  or  Bad  Men,  or  whether  it 
can  or  cannot  be  proved  that  they  had  Power 
over  Mankind,  yet  -  . 

Fifthly ,  The  Notion  ,  generally,  if  not 
univerfally,  prevailed,  that  thofe  who  were 
called  Gods  and  Demons ,  were  the  Authors 

1  ActtfAcvix,  Tuvroi  7rovvfw  g?lv  (kydfxwrav  TrvivutcLTa.  joieph.  de 
Bello  Jud.  1.  7.  c,  23. 


and 
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and  true  Caufes  of  extraordinary  Diftempers 
amongft  Mankind.  It  was  k  Apollo  that  fent 
the  Plague  upon  the  Grecian  Army,  in  Ho¬ 
mer.  And  hence  Celfus  very  juftly  obferves, 
that 1  in  thofe  'Times  they  attributed  Difeafes  to 
the  Anger  op  the  immortal  Gods,  and  were 
wont  to  dejire  their  Affiance  to  cure  them. 
It  muft  be  obferved  in  the 

Lajl  Place,  That  when  any  particular 
Dijiemper  had  extraordinary  and  out  of  the 
way  Symptoms  attending  it ;  fuch  as  violent 
Diftortions,  or  Agitations,  or  fuch  Sort  of 

Affections  as  they  could  not  account  for, - 

They  imputed  fuch  Difeafes  directly  to  their 
Demons ,  e.  g.  The  Epilepjy ,  or  Falling  Sick - 
nefs ,  (which  JEfculapius  fays,  was  conceived  jujl 
betwixt  the  Time  of  the  Old  and  New  Moonr 
as  Serenus  Samonicus  tells  us, 

If  fe  Deus  memorat  dubias  per  tempora  Lunae 
Conceptual) 


The  Epilepfy ,  I  fay,  was  looked  upon  as  a 
Sacred  Difeafe ,  and  was  fuppofed  to  have  its 
Origin  immediately  from  forne  or  other  of 


fL  'tsT*  iTTSlT  i kxoivtvh  ViOlV,  [A ICV 
JOvpyj<z$  fS/j  TrpwTov  sTTuxero,  ^  xuvccs  <%pyb<; 

’Avrcip  ifttiT  oiVToiari  (SiAcq  i%s7rivx.t$ 

Ba/fc5,  ocisi  c&  nvpoti  vtKucov  xcuovto  fyccfbuui.  Iliad  I. 

’  Morbos  turn  ad  irarn  deorum  immortalium  relates  c/Iey  et 
a b  iifdem  opem  pofei  Jolitam,  Celfus  Pr<tf 

-  the 
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the  Gods 3  according  as  its  Symptoms  were 
ftronger,  or  Ids  fo ;  and  thence  it  was  called 
Lues  deifica >  and  Morbus  facer . 

Hippocrates  has  treated  at  large  of  this  Dif- 
temper,  and  has  endeavoured  to  fhew,  that 
there  was  nothing  in  it  that m peculiarly  impli¬ 
ed  that  any  divine  Being  was  the  Cauje  of  it ; 
or  that  there  was  any  Thing  elfe  in  it  but  what 
was  natural  to  Man .  In  the  Introduction  to 
the  Treatife  upon  this  Difeafe,  he  tells  us 
what  it  was  that  induced  him  to  write  upon 
this  Subject :  viz.  That  there  were  a  Pack  of 
Empiricks  and  Quacks  and  f  rolling  Fellows , 
who  pretended  to  have  a  7nore  than  ordinary 
Regard  for  the  Gods,  and  who7  covering  their 
own  Ignorance  with  the  Veil  of  Deity,  decla¬ 
red  this  Difeafe  to  proceed  from  That  as  the 
Caufe ;  and  therefore  pretended  to  make  ufe  of 
Expiations,  Charms ,  and  magick  Tricks  to 
cure  it .  The  divine  Old  man  could  not  bear 
the  Thought  of  fuch  Cheats  and  Importers ; 
and  therefore  wrote  his  Book  to  £hew,  that 
really  and  in  the  Truth  of  Things,  Their 
®  Notions  and  P  radii  ce  was  impious  and  wick¬ 
ed^  however  fpecious  it  might  feem ,  or  full  of 
Honour  to  the  Gods  :  nay ,  though  they  pretended 


m  C/n$-8  fJtjVfiCiTl  TO  QiiOV  C&iTiOV  SIVOltj  O&XbcC  Ti  CCvfyoOTTUIOV .  HlDpOC- 

de  Morbo  facro, 

n  "Ei/joi ys  £  TTspi  ivan^ziut;  £bzs%cri  A oyxq  oor,  Itovrai, 

i TTipi  CVOT£(o£i%  jUbd^OV,  } Cj  OOC,  Ci  ,7£0i  Qjl t  SiCTi.  A  0  Tg  tUtTikiq  Kj  4U0V 

ctvTM,  eti rsCsg  «yocr<ov  W iv.  Ibid, 


Jo  much  Piety  and  Regard  for  themy  yet  their 
very  Piety  was  Wickednefsy  and  even  Atheilm , 
He  then  proceeds  to  fhew  that  This  was  a 
mere  natural  Diforder,  and  to  be  refolved  into 
the  natural  Courfe  of  Things,  as  other  Dif 
tempers  were  ;  and  that  it  ought  by  no  means 
to  be  imputed  to  any  Gods,  or  Goddejfes,  or 
Heroes. 

Thofe  artful  Cheats ,  who  made  fuch  Pre¬ 
tences  purely  to  get  a  Livelyhoody  afcribed  to 
fome  God  or  other  this  Diftemper,  according 
as  the  Symptoms  were,  °  If  fay  they,  the 
difordered  PerJ'ons  imitate  a  Goat,  if  they 
grind  their  :Teethy  if  their  right  Sides  are  con- 
vuljedy  then  The  Mother  of  the  Gods  is  the 
Caufe  of  the  Dijorder .  If  the  Patient  jpeaks 
Jharper  and  jlronger  than  ordinary ,  they  com¬ 
pare  him  to  a  Horje ,  and  fay  that  Neptune  is 
the  Cauj'e.  If  he  does  not  retain  his  Excre¬ 
ments  ,  which  often  happens  to  thofe  who  are  vi¬ 
olently  affekied  with  this  Dijeajey  they  derive 
this  Cafe  from  Hecate  Enodia.  If  the  Party 
jpeaks  Jhrilly  and  quicky  as  Birdsy  then  Apollo 


°  Alyoc  fXjifjjmrou,  xv,v  (Sqo%®vtcii,  xS  tol  cSt^ibc  crK'Siyrcet, 

S-£w  (pxcri  ourtvfl  iivccf  vjv  M  afcur&pov,  ivrovaiTspov  (DQiwfvTcu,  Shttus 

-.’r  v  ^  ^  „  t,-  ,/  r  O  j\  '  -  /  \ 

sixo&Cpvtri,  Kj  (fixe n  ncvuoava  ccinov  hvou-  w  d£  tvs  xoTcpov  n  %oc~ 

pv,  o  7r0WScx.it,  tmti  yivzrcu  tisro  tv$  vorfs  ’Eyotfx  ?rpo(r- 

XS170U  v  7TpG0~Woyulv’  W  S'l  MTTTOTSfOV  SCj  KVXVOTSpGV  OlOV  OpVlhq,  ’AtTOW 

Wv  N vv  as  eiippoy  <tx  t3  <rotJjocToq  octyiy,  sc.  rein  7To(rl  XccxtCCv. 
it  .  '  >  /  V  <A  '  tv  t\  ✓  \  J  /  s  ./fr 

Ap»j?  rvv  outwv  Qzocroc  as  oh^jcctcc  vvxto$  TTccpi^ocrsa,  jc,  (poboi , 

ySj  TTXpccvoiai,  sej  Sc'JcC7tv$i<rH$  tjJs  xXir/15,  sej  <po£yrpoi,  Cpi’jfyiq 

Extern  (p&mv  Civca  fczricSA&s,  ft  'Bpcoctv  Ibid. 


Nomius 
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Nomius  is  the  Caufe :  If  He  foams  at  his 
Month ,  and  kicks  with  his  Feet ,  Mars  is 
the  Caufe.  And  indeed ,  wherever  there  are 
great  Fears  and  Ferrors  in  the  Night, 
and  People  are  befides  themfelves ,  and  jump 
out  of  Bed y  and  are  vehemently  terrified „ 
and  are  for  running  out  of  Doors,  they 
fay  thefe  are  Snares  which  Hecate  lays  for 
them,  and  that  the  Heroes  have  taken  Pofefi 
fion  of  them . 

But  though  Hippocrates  fpeaks  with  great 
Indignation  againft  thefe  Fellows,  who  made 
ufe  of  Charms  and  jugling  Fricks  to  impofe 
on  People,  and  to  drive  out  thefe  Demons , 
I  find  Aretceus  fpeaks  more  mildly,  p  Some 
think ,  fays  he,  that  this  Difeafe  comes  upon 
thofe  who  are  Sinners  againft  The  Moon,  and 
therefore  they  call  it  The  Sacred  Difeafe.  Q- 
thers  think ,  that  it  has  its  Name  from  other 
Pretences ;  cither  the  Greatnefs  of  the  Evil> 
for  whatever  is  great,  is  called  Sacred  ;  or  elfe 
becaufe  it  cannot  be  cured  by  Man,  but  by  fome 
divine  Power  ;  or  elfe ,  becaufe  it  is  believed 
that  fome  Demon  has  taken  Pofefiion  of  the 
Man . 

Now,  If  the  Mother  of  the  Gods ,  if  Nep¬ 
tune,  Mars,  Apollo,  Hecate,  and  the  Heroes, 


p  Aojcgfi  p  TOi(Tt  S$  T'/iV  CTt Mv/jV  uXtTpo7<ri  OifitXV&iC&OU  ttf  tV- 

tzxiv  tipw  xiK/\yi(TKiicri  \v  7ftc,6yiv.  ’'Aryp  a't  7rpo<Pc&(riocq‘  y) 

f/jiyiDoq  tS  Kcticy,  tspov  yoce  to  M/syos-  vi  osyt,  oivOpamyg,  cc?&m 

S"SW  v>  AwfAovo$  htyc,  rev  y.v6pev7rov  hiredx.  AretseUS. 

c 
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were  Demons ,  in  the  Senfe  of  the  Antients  s 
i%  e .  Souls  of  departed  Men ;  if  the  pretended 
Authors  of  the  Epilepfy  were  Perfons  who 
once  had  lived  upon  Earth,  -and  whom  the 
Heathen  World  had  foolifhly  or  ignorantly 

*  Deified  y  if  Aretceuss  faying  that  the  Epi¬ 
lepfy  was  called  Sacred  by  fome,  from  a  Sup- 
pofition  that  a  Demon  had  entered,  and  taken 

Pofleflion  of,  the  de£eafed  Perfon - If  this 

be  a  good  Comment  to  explain  Hippocrates , 

- We  have  a  plain  Reafon  why  Epileptic 

Perfons  fhould  be  called  Demoniacks.  For  if 
the r  Souls  of  departed  Men  were  ufually  called 
Demons ,  and  by  that  Word  was  meant,  Such 
Beings  as  were  no  more  f  mortal ,  1  being 

tranjlat'ed  out  of  this  Life  ;  and  if  Diftempers 
were  conceived  to  fpring  from  Lhefe  Beings, 

•  - —then  the  Perfons  who  had  fuch  Difeafes, 

might  very  properly  derive  a  Name  from  the 
fuppofed  Caufe  of  them,  and  be  ftiled  Demo - 
macks.  We  fhall  meet  with  Inflances  here¬ 
after,  of  Perfons  who  were  thus  named  from 
the  fuppofed  Caufe  of  their  Diftempers. 

1  Aca{AovtoL  s i<ri  oi  SW  rm  iStm.  Juft.  Mart.  c.  Trypho. 

р.  310. 

r  o&noOeivovTav.  Juft.  Mart.  Apol.  2.  Tee  KciXxfycc  t'cci* 

yjovtx  xor/tp&v  s<fiv  ttv Jofeph.  de  Bello  jud.  1.  7, 

с.  23. 

f  'Eos-eoti  tJoivaros,  S' ft  5  ot©-,  gvk  tn  SwjTtfs.  Fvth.  An- 

rea  Carm. 

1  tS  tyv.  Proclus  in  Hefted. 
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It  is  not  the  Defign  of  this  Enquiry,  to 
enter  into  an  Examination,  whether  the  Souls 
of  departed  Men  (be  they  good  or  bad)  have 
any  real  Power  to  inflift  Difeafes  upon  us ;  or 
whether  they  are  in  Faff  appointed  as  Guards 
to  us ;  or  whether  they  can  do  us  either  good 
or  evil  Offices.  My  Bulinefs  is  only  to  confider 
what  the  Notions  of  the  Antients  were  :  and 
it  plainly  appears  that  they  imagined,  (but  never 
proved ,)  thefe  Demons  to  be  invifible  Beings,  en¬ 
dued  with  fpiritual  Powers,  and  living  in  the  Air, 
and  attending  conftantly  upon  particular  Perfons. 
and  doing  them  much  Good  or  Evil.  u  They 
inf  iff ,  fays  Fertullian ,  upon  Mens  Bodies, 
Difeafes ;  and  are  the  peculiar  Authors  of  fome 
Sorts  of  very  grievous  Mifchances ;  but  as  to 
the  Soul,  they  are  the  Authors  of  Mens  going 
fuddenly  and  extraordinarily  befdes  themfelves. 
j The  Subtlety  and  Finenefs  of  their  Make  ena¬ 
bles  them  to  enter  into  both  the  Body  and  Soul 

of  Men . - By  Mea?is  of  their  being  Spirits 

they  have  great  Powers ,  fo  that  they  can  affy 
though  they  are  invifible  and  uncapable  of  be* 
ing  felt  j  and  you  mujt  judge  by  the  Effect 

u  Corporibus  quidem  et  valetudines  infligunt,  et  aliquos  eafus 
acerbos ;  animas  vero  repentinos  et  extraordinarios  per  vim  ex- 
ceffus.  Suppetit  iliis  ad  utramque  Subftantiam  hominis  adeun- 
clam  fubtilitas  et  tenuitas  fua.  Multum  fpiritalibus  viribus  licet 
ut  invifibiles  et  infenfibiles  in  efFe&u  potius  quam  In  a&a  fu£» 
appareant.  % ertul .  Apolog .  c.  22. 

C  2  upon 
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upon  Men ,  rather  than  by  their  Ad,  which  is 
infenjible . 

Having  now  a  clear  Account  of  what  was 
meant  by  Demons ,  We  may  advance  a  Step 
further  in  our  Enquiry ;  and  if  it  appears  to 
be  importable  to  be  proved,  that  Neptune ,  or 
Mars ,  or  Hecate 5  &c.  have  fuch  Powers  as 
were  ufually  imputed  to  them ;  or  if  it  can 
be  proved,  that  many  of  the  Heathen  Deities 
to  whom  Diftempers  were  attributed,  were 
nothing  but  mere  imaginary  Beings,  who 
never  did  in  Fad:  exift  at  all;  then  it 
follows,  that  in  the  former  Cafe,  no  Evi¬ 
dence  can  be  given,  that  thofe  Demons  to 
whom  a  Difeafe  was  imputed  was  really  the 
Caufe  of  it ;  and  in  the  latter  Cafe,  that  that 
Being  to  whom  the  Diftemper  was  attributed, 
was  abfolutely  not  the  Caufe.  In  both  Cafes, 
a  mere  Hypothefis  is  maintained ;  and  therefore 
if  we  meet  with  any  Diftemper  imputed  to 
Demons,  or  to  the  Gods,  among  the  Antients, 
we  have  nothing  to  do  but  to  examine  what 
fuch  Diftemper  is,  what  the  Symptoms  of  it 
were,  and  how  the  Perfons  under  it  were  af- 
fedted ;  fince  we  know  that  whatever  was 
the  Caufe,  it  was  but  an  Hypothefis  *that  the 
Gods  were  the  Caufe  of  it.  And  if  we  find 
that  there  is  nothing  in  it  but  what  may  be 
the  Effedt  of  mere  natural  Di  (order  in  an  hu¬ 
man 
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man  Body,  it  is  abfurd  to  introduce  w  a  Deity 
into  the  Affair,  Thus,  e.  g. 

The  Epilepjy  was  imputed,  as  is  evident 
from  the  Citation  from  Hippocrates ,  to  Ceres, 
or  Apollo ,  or  Mars ,  or  Neptune ,  or  Hecate , 
&c.  Hippocrates  does  not  indeed  attempt  to 
prove  that  there  were  no  Juch  Beings  as  thefe  ; 
but  he  fhews  very  judicioufly,  that  in  that 
Diftemper,  there  was  nothing  but  what  might 
arife  from  natural  Caufes,  without  the  Inter- 
poiition  of  the  Gods.  And  fo  if  any  one 
were  now  to  confute  the  Notion  of  the  God 
Apollo's  caufing  the  Epilepjy ,  he  would  fhevv 
with  Eafe,  that  Apollo  was  no  God ;  that  his 
pretended  Power  was  what  could  not  be  pro¬ 
ved  ;  and  confequently  that  He,  who  could 
not  be  proved  to  have  Power,  could  not  be 
proved  to  be  the  Caufe  of  fuch  or  fuch  Difor- 
ders.  For  though  any  one  fhould  contend  that 
the  Soul  of  Apollo ,  &c.  did  exijl  after  his  Death, 
yet  it  will  not  follow,  that  He  had  any  Power 
over  Mankind,  or  that  Pie  was  the  Caufe  of 
any  Diforder  upon  Earth.  Call  therefore  the 
Epilepfy  the  Sacred  Dijeafe ,  or  the  hues  del - 
jica ;  yet  thefe  Names  imply  no  more  than 
the  Hypothecs  by  which  lome  attempted  to 
account  for  the  Diforder,  and  not  the  true  and 


w  f/yATi  to  S-siov  oiitm  iivxty  e&tttot.  Tt  oivOpaxivov,  Hippo* 

grates  de  Morbo  facro. 

Nee  Deus  interfit,  nifi  dignus  vindice  aodus.  Horat* 
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proper  Caufe  of  it,  which  was  no  more  than 
t)  oivQpce'Tnw,  fomething  that  was  the  Effect  of 
mere  natural  Diforder  in  human  Bodies,  as 
Hippocrates  has  (hewn.  And  fo  likewife 
when  the  Romans  imputed  to  certain  Spirits 
certain  Diforders,  The  Names  of  fuch  Difor- 
ders  only  implied  their  Philofophy,  or  Hypo- 
thefis ;  not  the  true  Caufes  of  the  Diftempers 
meant  by  thofe  Names .  e.  g.  Their  Cerriti 
and  Larvati  had  certain  Diforders  which  they 
fuppofed  to  come  from  Ceres,  or  their  Lares,  or 
Larvce ,  But  yet  if  Ceres  could  not  be  pro¬ 
ved  to  be  the  Caufe ;  or  if  there  be  no  Lar- 
nice  $  or  if  there  be,  yet  that  they  have  no 
Power,  or  cannot  be  proved  to  have  any  ; 
we  may.  be  fure  that  the  Name  implied  no 
more  than  their  Hypothecs,  and  not  the  true 
Caufe  of  the  Diftemper. 

But  fince  it  was  cuftomary  to  impute  cer¬ 
tain  Diftempers  to  the  Gods  or  Demons ,  it  will 
be  worth  while  to  examine  what  particular 
Difeafes  thefe  were  became  it  is  poffible  that 
hence  we  may  gain  fome  Light  to  the  Subjeft 
we  are  enquiring  into.  The  Epilepfy ,  as  we 
have  feen,  was  one  Cafe  which  was  deemed 
to  owe  its  Rife  to  Them,  The  Accounts  we 
have  of  the  Cerriti  and  Larvati  will  likewiie 
help  us  to  another  Sort  of  Difeafe,  where 
the  Gods  were  deemed  concerned.  To  un¬ 
derhand  their  Cafe,  we  need  only  to  confi¬ 
de? 
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der  what  Plautus  has  faid  in  two  or  three 
Places. 

Mencechtnus  in  the  Comedy  pretends  him- 
feif  to  be  difordered  in  his  Senfes,  and  falls  a 
raving  very  violently.  Upon  this,  The  Old 
man  goes  for  a  Phyftian ,  and  meeting  with 
him,  the  Phyjitian  afks  him. 

Quid  effet  illi  morbi  dixeras  ?  narra  Senex, 

Num  larvatus  aut  c err  it  us  ?  fac  fciam. 

Prefently  they  fee  Mencechmus  ;  and  the  Phy- 
jitian  puts  certain  Queftions  to  him  :  Upon 
which  the  Old  man  obferves  that  Mencechmus  % 

begins  to  be  mad - he  talks  like  one  hejides 

himfelf  •>  and  afks  the  Phyftian,  why  he 
would  not  inftantly  prefcribe,  or  give  him  fome 
Potion ,  before  he  was  far  k  faring  mad .  The 
Phyftian  then  afks  Mencechmus ,  y  are  your 
Eyes  wont  to  be  ftiff  or  hard  ?  do  you  deep  all 
Night  ?  can  you  deep  lying  along  ?  Prefently 
after,  Mencechmus  begins  to  fcold  at  the  Old 

man  ♦ - Upon  which, - z  Don't  you  fee , 

/ays  the  Old  man,  that  the  Man  is  mad? 
And  the  Phyftian  a  tells  him,  ——Til  make 

s  Occaeptat  infant  re - deliramenta  loquitur. 

Quid  ceflas  dare  potionis  aliquid  priufquam  percipit  Infania. 

y  Solent  tibi  unquam  oculi  duri  fieri?-  —  Unquam  inteftina 

tibi  crepant  ? - Perdarmifcin  ufique  ad  lucem?  facilen’  tu 

dormis  Cubans. 

2  Non  vides  hominem  infanire  ? 

8  Elleborum  potabis  faxo  aliquos  viginti  dies. 

you 
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you  drink  Hellebore  for  fome  twenty  Days.  Be¬ 
fore  this  Phyfitian  was  called,  whilft  the  Old 
mail  and  his  Daughter  were  talking  of  Meneech - 
mus,  die  defcribes  him  thus,  h  Don  t  you  fee  how 
his  Eyes  glare  ?  How  he  looks  yellow  about  his 
femples  and  Forehead  !  How  his  Eyes  Jparkle  l 
Here  then  we  have  the  Symptoms  and  Cafe 
of  a  Perfon  whom  the  Lathis  call  Cerritus  or 
Lariat  us ;  and  thefe  EfFedts  they  imputed  to 
CereSj  or  to  the  Larvce,  which  they  imagined 
to  be  mifchievous  and  wicked  Spirits :  where¬ 
as  in  Truth  the  difordered  Perfon  had  nothing 
elfe  but  fuch  a  Sort  of  Madnefs ,■  as  had  the 
Symptoms  abovementioned,  and  which  the 
Phyfitian  propofed  to  cure  by  Hellebore . 

You  have  another  Inftance  of  the  like  Kind 
In  Plautus’s  Amphitruo .  Amphitruo ,  after  a 
long  Abfence,  comes  Home  to  his  Wife,  and 
Sofia  his  Servant  with  him.  Jupiter  in  the 
mean  Time  had  put  himfelf  in  the  exadt 
Shape  of  Amphitruo ,  and  had  lain  with  Ale- 
menu .  At  length,  Amphitruo  coming  Home 
to  his  Wife,  a  Diicourfe  arifes,  and  die  fays 
to  him,  c  Do  you  deny  that  you  went  from 

b  Viden’  tu  ill!  occulos  virere !  ut  viridis  colos 

Ex  temporibus  atque  fronte  !  ut  oculi  fcintillant !— — 

Plant.  Mericech.  Adi.  II.  Sc.  2,  4* 
c  Ale.  Tun’  te  abiffe  hodie  hinc  negas? 

Am.  Nego  enimvero,  et  me  advenire  nunc  primnm  aio  ad 
te  do  mum. 

Ale.  Obfecro,etiamne  hoc  negabis,  te  auream  pateram  mihi 
Dediffe  dono  hodie.— — — * 

Am.  Neque  aedipol  dedi.~— — 

hence 
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hence  this  Day  ?  Am.  I  do  deny  it ,  and  fay 
that  this  is  the  very  firji  Infant  that  I  cam? 
to  you .  Ale.  And  will  you  deny  that  you  gave 
me  this  very  Day  a  golden  Bowl  ?  Am.  No,  I 
never  gave  you  one . — - — - Alcmena  perfifting  in 
what  flie  laid,  Sofa  advifes  Amphitruo,  d  Pray 
order  her  to  be  luftrated,  as  ( i.  e.  to  be  treated 
as  they  were  wont  to  treat)  a  Mad  woman. 
Amphitruo  replies.  Indeed  it  ought  to  be  done , 
for  in  good  Truth  foe  is  full  of  the  Larvae . 
i,  e.  She  is  entirely  poffeffed  by  the  Larvae. 

It  may  not  perhaps  be  eafy  to  define  exact¬ 
ly  the  Difference  betwixt  the  Cerriti  and 
Larvati .  Plautus  treats  them  as  if  they  were 
the  fame,  unlefs  you  make  the  Cerritus  to  be 
one  that  is  mere  mad ,  and  more  outrageous, 
than  the  Larvatus ;  fo  much  more  fo,  as  to 
be  thought  Larvarum  plenus.  This  feems  to 
be  the  Cafe,  if  one  may  judge  from  another 
Paffage  in  Plautus ,  where  forne  Advocates  are 
introduced,  walking  fow  and  grave ,  and  de¬ 
fending  themfelves  for  not  running  along  the 
Streets,  left  the  People  fould  throw  Stones  at 
them  as  Cerriti ,  i.  e.  quite  mad. 

■  .  Haud  quifquam  noftrum  currit  per  vias 

Neque  nos  populus  pro  cerritis  infedlabit  la- 
pidibus.  Pam.  Adi.  III.  Sc.  i. 

&  - - - — — - Qiisfo  quin  tu  ifthanc  jubes 

Pro  cerrlta  circumferri.  Am.  Quin  fadto  ell  opus; 

Nam  haic  quidem  ffidipol  larvarum  plena  eft. 

Plant.  Amphitruo  A£t.  II.  Sc.  2. 

D  But 


But  to  return.  See  how  fome  Luflratlons 
were  made  in  the  e  Margin.  The  Ufe  of  thefe 
Pafiages  in  Plautus  to  our  Purpofe  is,  that 
this  Sort  of  Madnefs ,  whatever  was  the  Caufe , 
was  imputed  either  to  Ceres ,  or  Spirits ;  and 
the  Diitemper  was  named  from  Them, 
as  if  They  were  the  proper  Caufes  of  it : 
whereas  in  Truth,  only  certain  Symptoms 
could  be  really  expreffed  by  thofe  Terms, 
iince  it  does  not  appear  that  there  was  any 
fuch  Perfon  exifting  as  Ceres ,  nor  any  fuch 
Speffires  as  the  Larvae. 

Apuleius ,  in  his  Book  De  deo  Socratis ,  ex¬ 
plains  what  the  ordinary  Notion  concerning 
thefe  Larvae  was.  f  Lhey  were  Spirits  or  Hu¬ 
man  Souls,  who  on  Account  of  their  Ill-deJerts 
in  Life,  were  punijhed  as  it  were  hy  a  Sort  of 
Bani foment ,  by  their  having  no  good  Place  of 
Abo  ad ,  but  always  rambling  about ,  vain  Ter¬ 
rors  to  Good  men ,  but  to  Evil  men  noxious. 
Where  therefore  People,  through  the  Force  of 
any  Diftemper,  were  under  fuch  violent  Fears 
and  Horrors  as  to  be  not  Mafters  of  their 
Reafon  at  all,  there  they  were  faid  to  be  Lar- 

c  *E xuQyps,  ft  ciXifjjxl'S,  f  7Tifiy,yvL^ i  tuti  yOj  cocfay  f  tz?&oL<z 
7rXuo<riv,  [<viz.  Eggs  and  Brimltone,  &c.)  f  rw  zTStahy  zkuvviv  Czzo- 
rovdoparoiq.  Lucian.  Necuomant.  v.  Calaubon  in  Theophraftura. 

P  292* 

f  Propter  adverfa  Vita  merita,  nullis  bonis  fedibus,  incerta 
vagatione,  feu  quodam  exilio  punitur,  inane  Terriculamentum 
bonis  hominibus,  cauerum  malis  noxium,  hurte  plerique  Lar- 
yam  perhibent.  Jpuleius  de  Deo  Socratis. 
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vati:  where  it  came  to  Outrage  and  direft 
Madnefs,  they  were  deemed  Cerriti.  Now, 
in  the  fame  Manner,  and  in  the  fame  Pro¬ 
priety  of  Language,  as  difordei  c d  Perlons 
among  the  Romans  were  called  Cerriti ,  and 
Larvati ,  though  their  Diforders  did  not  arife 
from  Ceres ,  or  Larva-,  Perfons  may  be  called 
Demoniacks,  though  Lemons  are  not  the  Caule 
of  their  Diftemper.  Who  ever  imagines  the 
Diforders  of  the  Cerriti  or  Larvati  to  be  ow¬ 
ing  to  the  Mother  of  the  Gods,  or  to  SpeSlres  f 
Or  when  they  are  laid  to  be  larvarum  pleni , 
that  therefore  they  had  Legions  oj  SpeSires  in 
them? 

There  were  likewife  a  Sort  of  Madmen, 
ftiled  by  the  Romans ,  Lymphatici ;  by  the 
Greeks,  ;  as  there  were  thofe 

whom*  Pliny  mentions  to  be  « NoSlurnis  Diis 
Faunifque  agitati  :  by  all  which  they  plainly 
meant  nothing  but  certain  Diftempeisj  and 
to  which  certain  Medicines  were  applied. 
Had  they  conceived  real  Spirits _  poffefling 
fuch  miferable  Wretches,  how  abfurd  would 
it  have  been  to  have  ordered  lor  their  Cure 
k  Rhadijh  and  Ellebore  prepared  in  a  certain 
Way ;  or  1  Horfe-pifs,  and  the  Water  of  a 
Smith’s  Forge  k  or  the  Tongue,  Eyes,  Gall, 

«  Pliny  Nat.  Hilt.  lib.  xxv.  c.  5,  h  Ibid,  lib  xxviii.  c.  16. 
i  ibid.  lib.  xxix.  c.  4.  k  Ibid.  lib.  xxx.  c.  10, 
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and  Inteftines  of  a  Dragon  ;  or  1  the  Blood  of 
a  Mole ;  m  or  Diamonds 3  n  or  Amber  ?  Or  on 
the  contrary,  how  could  they  conceive  that 
the  drinking  the  juice  of  a  certain  Herb, 
viz.  0 1 1’halqflegle ,  could  caufe  Men  to  be 
pofefed  with  Demons  ?  Whatever  the  Word 
was  by  which  they  named  this  Diforder,  (for 
this  was  a  Diforder  of  the  whole  Body ,  as  ap¬ 
pears  by  Pliny)  and  notwithftanding  the 
Name  might  imply  that  it  arofe  from  fome  in- 
vifible  Beings,  yet  fuch  a  particular  Species  of 
Diforder  is  the  only  thing  to  be  regarded  in 
thole  Names. 

From  the  Greeks  and  Romans ,  Let  us  next 
confider  the  Jews.  Here  we  have  no  great 
Light  one  Way  or  other,  except  what  we 
can  derive  from  a  ilngle  Inftance  in  the 
Old  Teftament,  and  from  a  very  few  Places 
in  Jofephus ,  where  he  expreffly  mentions  De~ 
moniacks.  The  only  Inftance  of  a  Diforder 
mentioned  in  the  Old  Teftament  as  arifing 
from  an  evil  Spirit ,  is  That  of  Saul:  and 
this  is  expreffly  imputed  to  an  evil  Spirit 
from  God ,  i  Sam.  xvi.  14—16.  c.  xviii.  10. 
The  proper  Way  to  judge  of  this  Cafe  is,  to 

!  Plin.  Nat.  Hilt.  lib.  xxx.  c.  10.  m  Ibid.  lib.  xxxvit.  c.  4. 
n  Ibid.  lib.  xxxvii.  c.  3. 

0  Thalaffeglen  circa  Indum  arnnem  inveniri,  quae  ob  id  nomine 
•alio  Potamautis  appellatnr.  Hac  pota  Lymph ari  homines,  obfer- 
varitibus  miraculis.  Ibid.  i.  xxiv.  c.  17.  Nails  taken  out  of  a 
'•Grave,  and  fixed  into  a  Threshold,  were  good  againft  mLiurnas 
lymphationes.  lib.  xxxiy,  c.  g  y 
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lay  together  the  Paflages  which  relate  to  Saul, 
and  from  them  to  fee  how  he  was  affected. 
<The  Spirit  of  the  Lord  went  away  from  Saul, 
and  an  Evil  Spirit  from  the  Lord  trouble d, 
or  terrified  him.  And  Saul's  Servants  faid 
unto  him, - an  Evil  Spirit  from  God  trou¬ 

bled!  thee.  Let  our  Lord  now  command  thy 
Servants — — to  feek  out  a  Man  who  is  a  cun¬ 
ning  Player  on  an  Harp,  And  it  fhall  come 
to  pafs,  when  the  evil  Spirit  from  God  is  upon 
thee,  that  he  fall  play  with  his  Hand ,  and 
thou  fait  be  well.  This  Advice  was  taken, 
and  David  was  thought  of,  and  brought  to 
the  King  ;  And  it  came  to  pafs  when  the  Spi¬ 
rit  of  God  was  in  [or  at  or  upon]  Saul David 
took  an  Harp,  and  played  with  his  Hand ,  and 
Saul  was  refrelhed,  and  was  well,  and  the 
Evil  Spirit  departed  from  him ,  v.  23.  This 
is  the  fir  ft  Place  where  this  Diforder  is  menti¬ 
oned  :  The  fecond  has  in  it  an  Account  of 
Saul's  Conduct  towards  David,  When  Goli- 
ah  was  llain,  and  the  Philiftines  routed,  The 
Women  came  out  with  Inftruments  of  Mafic 
to  meet  Saul,  and  as  they  played,  they  faid, 
Saul  hath  / Jain  his  thou  funds,  and  David  his 
ten  thoufands.  And  Saul  was  very  wroth , 
and  the  Saying  difpleafed  him ,  and  he  faid, 
hfhey  have  afcribed  unto  David  ten  thoufands , 
and  to  me  they  have  afcribed  but  thoufands: 
and  what  can  he  have  more ,  but  the  Kingdom  ? 

that  Day,— And 

<* 

it- 


And  Saul  eyed  David  fr  om 
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it  came  to  pafs  on  the  morrow ,  that  the  Evil 
Spirit  from  God  came  upon  Saul,  and  he  pro- 
phefied  in  the  midji  of  the  Houfe .  And  David 
played  with  his  Hand  as  at  other  "Times .  And 
Saul  cajl  the  Javelin  at  David- — — and  David 
avoided  out  of  his  Prefence  twice ,  i  Sam.  xviii, 
7 — 12.  and  c.  xix.  9,  10,  1 1. 

From  thefe  Places  thefe  Things  may  be 
obferved.  if  That  we  have  no  Circumftan- 
ces  how  this  Evil  Spirit  affected  Saul,  ex¬ 
cepting  only  that  he  was  troubled ,  or  terrified 
very  much ;  and  that  he  prophefied  in  the 
midft  of  his  Houfe.  What  is  here  called 
Prophefying ,  was  acting  as  a  mad  man,  add¬ 
ing  as  the  Fates  or  Prophets  are  ufually  de~ 
fcribed-  by  the  Antients.  Saul  was  not  infpi- 
red  as  the  true  Prophets  of  God  were  influ¬ 
enced,  in  a  rational  Manner,  1  nor  indeed  at 
all ;  but  as  appears  by  the  Hiflory,  his  Mind 
was  alienated,  and  his  Imagination  difturbed. 
This  was  the  ufual  Diforder,  either  real  or 
pretended,  of  the  Heathen  Prophets  j  who  are 
feldom  or  never  mentioned  as  prophefying, 
but  with  Circumftances  of  Rage,  and  Fury, 
and  Madnefs.  The  true  prophetical  Spirit  is 
rational  and  confident :  the  falfe  one  is  all  tu¬ 
multuous  and  mad.  It  is  obfervable  therefore, 
that  the  Chaldee  Paraphraft  fays  that  Saul  was 
mad ,  or  aided  as  a  Mad  man  in  his  Houfe : 
and  it  is  probable,  that  from  fome  Similitude 

of 
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of  Circumftances  that  carelefs  and  prophane 
Men  treated  the  beft  and  trueft  Prophets  as 
falfe  ones,  imputing  that  to  Phrenfy ,  or  Me - 
lancholy ,  which  in  Truth  proceeded  from  a  di¬ 
vine  Afflatus.  Hence  it  was,  that  when  Eli- 
fija  fent  a  Prophet  to  anoint  Jehu,  Ahab's 
Servants  faid  to  Jehu,  Wherefore  came  this  mad 
Fellow  to  thee  f  2  King.  ix.  11,  And  Jere¬ 
miah  has  joined  together  the  Idea  of Madnefs  to 
that  of  Prophefy ,  c.  xxix.  26.  For  every  Man 
that  is  mad,  and  maketh  himfelf  a  Prophet. 

There  certainly  muft  be  fomething  in  the 
true  Prophet  common  to  him  with  the  falfe 
Prophet,  from  whence  this  Notion  mull:  arife, 
that  Madnefs  and  Prophefying  fflould  be  ufed 
by  very  good  Writers  as  fynonomous.  One 
cannot  but  obferve  that  Fully  has  ufed  the 
Words,  f  Vaticinariy  and  InJ'anire,  as  fignify- 
ing  much  the  fame  thing.  And  whenever  the 
Poets  fpeak  of  Prophets ,  it  is  always  of  Per- 
fons  under  an  Alienation  of  Mind.  The  Si¬ 
byl  in  Virgil  is  defcribed  as  under  violent 
^  Agitations ,  and  foamings  and  raging .  Lit- 


P  Eos  qui  dicerent,  dignitati  efie  ferviendum,  reip.  confu- 
lendum,  officii  rationem  in  ornni  vita,  non  commodi,  effe  du* 
cendam,  fubeunda  pro  patria  pericula,  vulnera  excipienda, 
mortem  oppetendam ;  <vaticinari  atque  infanire  dicebat.  Cic» 
Orat.  pro  Sextio. 

At  Phoebi  nondum  patiens,  immanis  in  antro 
Bacchatur  vates,  magnum  ii  pedtore  poffit 
Excuffiffie  Deum,  tanto  magis  ille  fatigat 

Os  rabidum,  fera  corda  domans - - 

Virg.  JEneis.  6.  77 — 80. 

can 
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can  in  the  fame  Manner  defcribes  a  Prieftefs 
as  filled  with  Fury,  rher  Hair  ftanding  an 
End,  and  die  all  burning  within,  and  foam¬ 
ing,  and  panting,  whilft  fhe  delivered  the 
Oracle.  And  Euripides  obferves,  f  that  Mad- 
nefs  has  a  good  deal  of  a  prophetick  Faculty 
in  it :  and  that  Mad  men  could  foretell  fu¬ 
ture  Things.  It  is  probable  that  this  Notion 
arofe  from  hence,  that  when  the  true  Prophet 
received  the  divine  Influx,  his  Senfes  were 
as  it  were  thrown  ajleep ,  and  ceafed ;  and  his 
Mind  fo  taken  up,  that  he  attended  to  no¬ 
thing  elfe  but  what  was  revealed.  Thus 1 A- 
harbenel  fays  from  Maimonides ,  and  proba¬ 
bly  very  juftly.  Hence  came  falfe  Prophets 
to  affedt  a  like  Abfence  of  their  Faculties : 
and  as  this  was  common  amongft  fuch  as 
were  mad  with  a  *  divine  Influx,  or  Infpira- 
tion,  hence  Perfons,  who  by  Reafon  of  a  na- 

r  - Bacchatur  demens  aliena  per  antrum 

Colla  ferens,  vittafque  Dei,  Phcebeaque  ferta 

Erebtis  difcuffa  comis - 

- - - — Magnoque  exaeftuat  igne. 

Spumea  tunc  primum  rabies  vefana  perora 
Efflp.it,  et  gemitus,  et  anhelo  clara  meatu, 

Murmura. — - —  Lucan .  Lib.  5. 

f  To  [AiXViaci'iq  ^A/OCVTiKYiV  s 

‘  Orav  P  0  3- zee  Siq  to  trayS  TToXbq 
Aiyziv  TO  [AZ?&ov  TXq  yj£[Aj?}VOTC&r,  %-ois’i.  Eurip.  Bacch. 

1  A  tempore  Prophetiae,  Facultates  Prophetae  funt  obfopitae, 
fenfus  ejus  cedant,  et  anima  occupata  ell  in  apprehenuone  fua, 
indicatque  hominibus  quid  viderit,  vel  audiverit,  fine  ulla  ope¬ 
ra  tione  voluntatis  et  arbitrii  ejus  proprii  circa  id  quod  videt  vel 
prophetat.  Fid.  Lib.  Cozri.  p.  413* 
u  Gzi  nvoouart  ty/yjeivCq,  Eurip .  Bacch. 
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tural  Diforder,  Phrenfy,  Melancholy,  &c\ 
were  alienated  in  their  Minds,  were  faid  td 
prophefy .  It  will  appear  prefently  what  Saul's 
Diftemper  was ;  and  this  Circumftance  of  his 
Prophefying,  or  adting  as  a  mad  Man,  will  be 
a  coniiderable  Argument  in  Point.  I  obferve 
2  dly,  The  Cure  of  him  was  by  a  known  Me¬ 
thod.  Let  thy  Servants  feek  out  a  cunning 
Player  on  a  Harp  — —  And  he  Jhall  play 
with  his  Hand,  and  thou  Jhalt  be  well.  3  dlyy 
The  Cure  was  to  be  effected,  and  it  was  con- 
ftantly  effedted,  by  Mufick  and  by  That  alone. 
Had  it  been  to  be  cured  by  Prayer,*  or  any 
thing  that  was  devotional ,  Saul's  Servants, 
would  have  defired  a, Prophet ,  or  a  Priefi ,  not 
a  Mujician ,  to  be  fent  for.  4 thly9  When  Da¬ 
vid  played  upon  the  Harp ,  Saul  was  refrejh - 
edy  and  was  well,  and  the  Evil  Spirit  depart¬ 
ed  from  him.  When  therefore  the  Evil  Spi¬ 
rit  was  upon  him ,  Saul  was  in  a  State  oppofite 
to  what  is  here  called  Refrefhmenty  and  being 
well.  Now  the  original  Word  w  fignifies  to 
Breathe ,  or  draw  one's  Breath  comfortably  and 
well.  The  Septuagint  tranflate  the  Verfe 
thus,  1  Sam.  xvi.  14,  An  Evil  Spirit  from 
the  Lord  x  fuffocated  him  :  And  when  David 
played,  he  refrefed  him.  And  yofephus  tells 

w  nil  refpirare>  relaxation! ejjet  Motum  <vel agitaiionem  inch- 
dity  fays  Mercer. 

*  '  Exviyiv  etyray. 
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US,  t  :that .  grievous  DijorderS  prtfctedJitg  front 
Demons,  attended  Saul,  which  often  were  rea¬ 
dy  to  fuffbcate  and  ftrangle  him ,  Jo  that  the 
Phyftians  could  think  of  no  other  Cut e  for  him 
hut  this y  that  when  the  Demons  came  to  him 
and  dlfturbed  him,  One.Jhouldflandat  his 
Head-,  and  fug.  ^Len  the  Evil  Spirit 

was  upo n  Saul,  i.  e.  when  he  was  in  the1  Dif- 
order  which  thus  affcdted  him,,  when .  in  Jo- 
jephuss  Language,  z:  the  Demon  dijlurbed 
and  troubled  him ,  it  was  then  that  Saul  at¬ 
tempted  to  kill  David.  The  Women  with 
their  Songs  had  made  Saul  look  upon  David 
with  an  Evil  Eye ;  they  had  raifed  his  *  Envy 
and  Hatred  >  and  thefe  Paffions,  joined  to  the 
Diflempet  he  had,  made  him  mifchievous, 
and  twice  drive  to  murder  David  with  his 
own  Hand.  6thly,  From  the  Cure  propofed^ 
it  is  evident  that  this  Evil  Spirit  from  the 
Lord  was  feme  natural  Diftemper.  For  what 
Relation  has  the  Sound  of  a  Harp  to  the  Ev~ 
pulfion  of  Spirits  ?  What  makes  them  fo  much 
afraid  of  Mufick  as  to  leave  the  Body  they  had 

y  "ZuXAoy  7rodv)  Cilice  toufAcnctt  miy ydsq  uvtu  ^ 

bet<pzyorra,.~ . —  ox'citccv  uor'd)  zrpecnV  rot  t'su/Monx  tu« 

p1«(,  TretetV'  XZJtg  xzcpcc Xy#  i^canx.  ‘tyufosiv.  Antiq.  Jud.  Lib. 
c.  IO. 

z  Ta  touyjonov  tQopvvsi  x}  <rvvzra.pxtis.  Ibid.  C.  I  4. 

a  <t>tovov  K]  pur®*.  Ibid.  c.  I  I  . 

And  when  Jonathan  interceded  with  Saul  for  David,  2c* 
frorypS  siWp&esT®-  -rm  Sktyjovlm  iyK&Qz^yjwur  t<*  A*  s%ihuMv, 

Ibid.  Lib.  6.  c.  13. 
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poflefled,  upon  hearing  the  Sound  of  Harmo¬ 
ny  ?  Or  why  do  they  fly  from  exatl  and  good 
Mufick,  more  than  from  inharmonious  jar¬ 
ring  Difcords  ?  For  from  the  Hrftory  it  appears 
that  a  skilful  Mufitian  was  required  to  cure  the 
King’s  Diforder.  From  whence  I  cannot  but 
infer,  ytbly,  That  we  are  not  to  be  influen¬ 
ced  by  the  mere  Words,  an  Evil  Spirit ,  to 
imagine  that  fome  wicked  Being  entered  Saul's 
Body,  and  caufed  thofe  grievous  Di [orders 
which  he  laboured  under,  any  more  than  we 
can  infer  in  the  Inftances  of  the  Cerriti  and 
Larvati  before  mentioned,  that  they  were 
under  the  Influence  of  Ceres  or  the  Larvce . 
8  thlyy  From  the  Circumftances  of  Saul's  Cafe, 
viz.  being  terrified  much  ;  being  refrejhed  by 
Mufick ,  and  thence  growing  well  ;  from  the 
Disorders  being  not  perpetual  upon  him,  but 
returning  at  Times;  and  if  we  take  in  from 
the  LXX  and  Jofephus ,  his  being  ready  to  be 
fir  angled  or  fiuffbcated ; From  thefe  Circum¬ 
ftances,  I  fay,  his  Cafe  feems  to  be  nothing 
but  deep  Melancholy .  It  is  one  of  Hippocra¬ 
tes's  Aphorifms,  b  where  Fear  or  Sadnefs  con¬ 
tinue  long ,  it  is  a  Sign  of  Melancholy.  The 
Returns  of  this  Diftemper  are  ufual c  in  Spring 
and  Autumn ^  fays  Hippocrates .  The  Symp- 


b  ’Hy  <po£&  >5  chj&vi/sw  %povov  ^(Xuy^oXiKot  r© 

CT$  fjCiv  ip®*  7oe  (MoiviKoc  >Cj  rot  p>iXuy%o>.i7Lot  —Ts  h  pQiyoTrvpii 
TS6  TOC  {AfhfCyX’Ofoxct'  i\phoiis, 
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toms  of  it  are*  as  Sydenham  well  obferves* 

thefe- - 'they  yield  themfelves  up  a  Trey  to 

Anger*  Jealoufy,  Sufpicion,  &c,— — Now 
they  love  one  to  Excefs,  and  injlantly  they  hate 
the  fame  Perfon  as  immoderately .  they  refolve 
in  one  Infant  to  execute  fome  Defign,  and  in 
the  next ,  they  make  another  and  perhaps 
contrary  Refolution.  It  fometimes  produces 
dreadful  Convulfonsy  refembling  the  Epilepfy^ 
the  Belly  and  Entrails  fwelling  upwards  to¬ 
wards  the  Throat,  &c,  Let  me  add  in  the 
Laf  Place,  that  the  Antients  were  wont  to 
apply  Mafick  to  the  Cure  of  Diftempers,  and 
in  particular  thought  it  an  excellent  Remedy 
againft  this  very  Diforder.  theophrafusy  in 
his  Book  of  Enthufiafmy  tells  us,  that i  Mufick 
cures  many  Diforders  of  both  Soul  and  Body\ 
e.  g.  Fain  tings ,  Fears,  long  continued 
Diforders  of  Mind ,  the  Playing  upon  the 
Pipe  cures  the  Sciatica,  and  Epilepfy.  And 
Martianus  Capella  has  a  great  deal  to  this 
Purpofe  in  his  9 th  Book :  where  he  introduces 
Mufick  as  faying  what  fhe  had  done^  1 1  have 

cured 

*  MatriKHV  xa/iSoc  r£>v  Tipi  •fyvyyy  £  Vo  tra/Act  ytyvofjjzvay  TX$m 
iscrpiviiv  xot&oiKip  teiTcQvfjJi&Vy  RO  BOTS,  rkc  sti  fjjcacpoy  yiyvo^i~ 
kac,  A  invoices  zx.o<?u(TH$-  i&rxi  y'up  v.  xMTCti>Xycrt$  tyioct'cc  fat- 
hrprtrUv.  Theophraftus  apud  Apollanium,  c.  48. 

e  Perturbationibus  animorum,  corporeifque  morbis,  medica* 
bile  crebrius  carmen  infonui.  Nam  Phrsnetlcos  Symphonia  cu» 
ravi.— — —  Febrem  curabant  vulneraquc  veteres  cantione.  Af- 
Apices  Item,.  Tuba  furdijjimh  medebatur  Ad  affedHones  animt 
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cured  Madmen  by  Symphony. - "The  Anti- 

ents  cured  the  Fever  and  Wounds  by  jinging . 
Afclepiades  cured  the  very  deafeji  by  a  Trum¬ 
pet  y  and  madmen  by  Symphony.  Theo- 
phraftus  applied  Pipes  to  the  Affections  of  the 
Mind.— — Xenocrates  freed  thofe  that  were 
troubled  with  Spirits  by  inflrumental  Mufick , 
&c. 

Saul's  Evil  Spirit  then  does  not  fignify  the 
real  proper  Caufe  of  his  Diforder,  fince  it  ap¬ 
pears  that  his  was  nothing  elfe  but  natural  Me¬ 
lancholy,  which  foft  Accents  and  melodious 
Sounds  were  wont  conftantly  and  regularly  to 
affwage.  What  Connection  is  there  betwixt 
the  Sound  of  a  mufical  Inftrument,  and  De¬ 
vils  or  Evil  Spirits  ?  How  could  thofe  about 
Saul  think  of  Mufick ,  to  expel  a  Spirit  ? 
Whereas  fuppofing  his  Diftemper  the  EffeCt 
of  Matter  and  Motion,  and  like  other  Dif- 
tempers,  it  was  natural  to  have  Recourfe  to 
the  then  ufual  Means  of  curing  them,  and 
accordingly  they  fucceeded.  For  can  any 
thing  be  more  natural  than  to  procure  a  skilful 
Mufitian  to  divert  Melancholy  ?  And  will  not 
fuch  a  one  always  comfort  and  refrefh  the  Pa¬ 
tient,  and  make  him  well f  The  LXX  and 

t 

tibias  fheophraflus  adhibebat. - Xenocrates  organicis  modulis 

lymphaticos  liberabat.  Martia.  Capella .  Lib.  9. 

Cenforinus  fays,  Afclepiades  medicis  phreneticorum  mentes,  mor- 
bo  turbatas,  faepe  per  Symphoniam  fuae  naturae  reddidit,  c.  12. 
df  die  natalC 
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fofephus  have  added  Circumftanees  which  are 
very  common  in  Hypocondriacal  Cafes,  I 
mean  his  being  fuffacated  when  the  Evil  Spirit 
was  upon  him.  And  this  may  help  us  to 
conceive  what  .they  imagined  to  be  his  Cafe,, 
and  what  exactly  anfwers  in  every  Circum- 
Itance.  And  though  they  all  agree  in  the 
Word  Spirit ,  yet  ftill  the  Thing  was  no  more 
than  natural  Diforder .  Accordingly  Maimo - 
nides  obferves,  that  the  Jews  f  call  every  Sort 
of  Melancholy  an  Evil  Spirit :  and  explains 
Evil  Spirit ,  bv  Difeaje. 

We  meet  with  nothing  of  Demoniac  ks, 
excepting  the  Cafe  of  Saul,  in  the  Old  Tes¬ 
tament.  But  yet  yofephus,  ( who  profeffes  a 
ftridt  Regard  to  the  Sacred  Writings, )  menti¬ 
ons  certain  Charms  which  Solomon  left  behind 
him,  by  which  they  could g  cure  Dijeafes,  and 
fo  expel  Demons,  that  they  Jkould  no  more  re¬ 
turn  :  mid  this  Manner  of  Cure ,  fays  he,  con¬ 
tinues  amongjl  us  even  to  this  Day .  Upon  this 
he  relates  a  remarkable  Story  upon  his  own 
Knowledge ,  of  one  Eleazaf  s  calling  out  De¬ 
mons  in  the  Prefence  of  Vefpalian,  and  his 
Sons ,  and  Officers,  and  Abundance  of  Soldiers . 


f  Rambanus.  Omne  genus  Melancholiae  •vacant  Spiritum  ma<? 
lum.  Atque  alibi;  Spiritus  Mains,  i.  e.  Morbus .  Lightfoot 
Hor.  H?b.  in  Luc.  c.  13.  11. 

g  C&UTU)  {goXcfAj&Dn)  fACllSziV  0  B’ioq  Xj  TVIV  KCCTOC  T&V 

v&iv  ri-gpw* - ’Esratczi}  «  (rvvTu^cif/S^(^  ulq  7rotpyiyof>iiToil  ru  vocrv-? 

IXiCCTOC,  K)  TQOTTiSc,  sj'CfDC&'O'S&IV  XflfTf g>i$  T£6  fatUtW# 
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The  Story,  and  the  Manner  of  Cure,  was 
thus.  k  Applying  a  Ring  having  a  certain 
Root  under  the  Seal ;  viz.  one  of  thofe  Roots 
that  Solomon  taught  the  Virtues  of  He  drew 
out  the  Devil  through  the  Nofe  of  him  that 
fmek  it :  and  prefently  the  Man  falling  down , 
he  mentioning  Solomon,  and  reciting  the 
Charms  which  he  had  invented ,  adjured  the  De¬ 
vil  never  to  return  into  him .  Eleazar  being 
willmg  to  fatisfy  the  By-flanders  that  he  had 
this  Power ,  he  placed  a  little  Way  from  them 
a  Cup  full  of  Water,  or  a  little  Veffel  that 
they  wafhed  their  Feet  in  ;  and  then  he  com¬ 
manded  die  Devil  as  he3  went  out  of  the 
Man  to  overturn  that  < Veffel \  and  thus  ?nake 
the  Spectators  fenfible ,  that  he  had  left  the 
Man .  This  is  the  Account  of  a  Demoniack 
in  Jojephus's  Days,  difpofieffed  by  this  Elea- 
zar .  The  Root  which  did  this  wondrous 
Feat,  is  that,  I  fuppofe,  which  he  mentions 
in  the  Seventh  Book  of  the  fewi/h  Warsy  the 
Story  of  which  is  ftill  more  ridiculous  than 
the  Account  of  pulling  out  the  Demon  through 
the  Nofe  of  the  Ferfon  that  was  poffeffed. 


Tlpotr<ptpwv  rot %  piri  ts  tbtifx>onfyjjij£vi£- tov  d'otx.TuXiov  £%ovTct  vzjo 

Ty  (rtppccyiti  pt^otv - -  'tTrziTtx,  ifyiXxzv  c<jrPpctivof/j*Ya>  JljJl  ran 

p&v  to  e>'ttt[Aoyiov.  ^  7T&rbvT<&J  tv6u<:  tS  oiy6p®7ri t}  fMVtxtT  n'q  avtcv  Ixot- 

yzXtzXv  urpx.\£. . . murat  — - on  ruuTtiv  t^n  ryy  te^uy, 

s Tt&st  fJt/ixpbv  iju/xyoc&sv  rroryptov  b  TTctoviT? rpovt  k,  t7> 

^bctf/jovico  yrpoa-£Tctrhy  g’| tbvn  t5  uvfy&zrx  tcout’  avotrpl'fyoti,  vtotpu.% s7v 
i^cyymctt  toT;  bpcoviy,  on  xttTccXiXotm  tov  o&vQpa?rcv>  Jofeph.  Antiq, 
Lib.  8.  c.  2. 
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However  Ill  relate  it  fince  it  concerns  Be 
mom .  cc  1  There  is  a  Valley  on  the  North  of 
tc  Macheerus ,  in  which  is  a  Place  called  Baa- 
tc  ras ,  which  bears  a  Root  of  the  fame  Name  : 
“  It  is  of  a  flame  Colour,  and  about  Evening 
<c  time  it  fhines  very  bright.  It  is  not  eafily 
<c  caught  by  them  that  would  willingly  ga- 
<c  ther  it ;  but  it  withdraws  itfelf,  and  does 
<c  not  flay,  unlefs  one  pours  the  Urine  of  a  Wo- 
cc  man,  or  menftruous  Blood  upon  it  And 
cc  even  then  it  is  certain  Death  to  them  that 
<c  touch  it,  unlefs  you  happen  to  carry  the 
“  Root  itfelf  hanging  down  from  your  Hand. 
c<  There  is  another  Way  of  getting  this  Root 
cc  free  from  Danger,  and  it  is  this.  They 
<c  dig  quite  round  it,  fo  that  the  very  leaft 
*c  bit  of  the  Root  is  left  in  the  Ground: 
€C  then  they  tye  a  Dog  to  it,  and  the  Dog  at- 


1  B caucus  ovotJjxCiTXi  rt$  T07fo$,  G)va  rs  piTxv  oajeovvLui^  XtyouL'yp 
Uutu.  uvrv)  (pXoyi  (tyi  ti iv  yp oixv  eoixe.  vrspi  at  rxt ;  £CKtpx$  c rzXx$. 
x,7rx$-px7r7xcx‘  tcT$  J'*  zffixci  yl  /2ovXoffyZvoi$  XxQiiv  xvt'w,  gvk  iflv 
xXb.  v7To<ptvyiit  Kj  x  TTpOTSpov  ifxrxi  rrptv  xv  ti$  xpcv  yu- 
vxixb$y  «  to  z/jvfjwivov  xijJjX  3 coir*  eU)Ty$.  sOv  yjV)V,  X^X  7^  TOTS 

T 01$  X’tyx[fyjVOl$  7TpO^Xo$  £?l  S‘CtVU’T&*.  UfJVV)  TC/^VJ  Ti$  XtiTltV  SKtlMV 

ixtviy>Lc&fy(&J  r\v  pl^xv  ext  7%$  %tipc$  x7n)f>Tt)fyj'r,v.  xXtcxiTXi  kxS* 

£T(pOV  TpOTtOV  COKU/JvV 0)$ .  0$  £$l  TOlOtT^i.  KVxXcp  TTXCXV  CCUTW  'ufk-lOpVOTX- 
CIV,  61$  ZiVCCi  TO  XpV7TTO/3f,OV  T%$  pify)$  fipXyOTXT OV.  £17*  CtUT%$  ZtnJ'x- 
Cl  XVVX,  XXK,£l\ VX  tJ  JqCXVTl  CWXXOXxGziV  Opf/jV)trxVT^t  %  f/j£V  ^STSCSTX- 
T XI  pxdia$.  &VY[<rx.i l  il)6u$  0  K<J6)V ,  6»C7Tip  XVTid'oQz^  TX  fA>£%b.O VT®-* 
TW  fiOTXVW  XVXipviCX<&Xl.  £>0/3©°  yxg  X^il$  70 7$  TXVTX  A XfJbQxvX- 

civ.  'E^i  tocXtcov  xiv^vvav  S&1&  /juixv  i%vv  i/z§&<r%x<$'x‘)(&*.  tx 

yxp  xxXxubx  Jkia>cvix3  tuvtx  £e  tfovwm  s<?tv  xvQpoicuv  mtv/jvxrx. 

r?  i —  >  tw  Q  \  /  v  :  A  /  '  r  'I 

TOi$  C^aciv  £iC0VOf/J/.‘X  JC,  >CT£iV0VTX  TO V$  fi0i)9£ix$  fJjYi  T\>yyjXVOVTX$,  XV- 
7V)  TXyjtU$  i\iXXW£l,  xotv  7TpOC£V£yG%  [/jOVOV  toT$  VOCXCi,  Jofep,  de 

Bell  Judaic.  Lib.  7.  c.  23. 
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tempting  to  follow  him  that  tied  him,  thd"' 
<c  Root  is  eafily  pulled  up.  But  then  the 
5C  Dog  dies  inftantly,  as  it  were  in  the  Stead 
€C  of  him  who  would  get  the  Plant. k  There 
is  no  Fear  to  them  who  fhall  afterwards 
take  it.  This  Root  is  very  deiireable  for 
one  Virtue  it  has,  notwithftanding  fo  many 
tc  Dangers  in  getting  it.  For  Demons  as 
<c  they  are  called,  (thefe  are  the  Spirits  of 
wicked  Men)  entering  into  the  Living,  and 
<c  killing  thofe  that  have  no  Help,  this  Root 
<c  prefently  expels  them,  even  though  it  be 
sc  only  brought  near  thofe  that  are  ill/’ 

How  ridiculous  foever  thefe  Stories  are, 
both  that  of  Eleazar ,  and  this  of  the  Root 
Baaras ,  yet  Jofephus  plainly  thought  that 
there  were  properly  Demoniacks ,  or  Perfons 
into  whom  the  Souls  of  wicked  Men  entered 
He  give's  us  no  Symptoms  of  the  Diforders 
thefe  Men  had  :  but  only  that  they  were  kil¬ 
led  if  they  had  not  Help,  and  that  Eleazar 
pulled  out  the  Demon  through  the  Nofe  of  the 
Perfon  to  whom  he  applied  this  Root.  I  can¬ 
not  but  think  Jofephus  §  Demoniacks  to  be  the 
fame  with  the  Cerritus  of  Serenas  Samonicus , 
whom  1  dreadful  Smells  would  often  cure * 

k  So  the  Cynocephaie,  or  Ofyritis  in  Egypt,  is  prefent  Death 
to  him  that  pulls  it  up,  and  is  excellent  good  again  11:  all  Witch¬ 
craft.  Plin.  lib.  xxx.  c.  2. 

,l  Cerritu?n  Cepe  horrendi  ciedicantur  Od&res .  Seven.  Samon . 

F  Serenus 
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Serenus  is  fpeaking  of  a  Cafe  where  through  m 
fome  Fault  of  the  Brain  a  raving  Madnefs  arofe : 
and  as  the  Cerriti  were  Mad  men ,  and  cured 
by  jlrong  Smells,  juft  as  Jofephus  s  Demoni¬ 
ac  ks,  it  is  very  probable  they  were  Both  under 
the  fame  Sort  of  Diforders.  It  will  always  be 
afked,  How  Jofephus  knew,  that  thefe  Per- 
fons  had  in  them  the  Souls  of  wicked  Men 
deceafed  ?  How  he  knew,  that  thefe  wicked 
Spirits  killed  Men  ?  What  has  the  Smell  of  a 
Root  do  do  with  wicked  Spirits  ?  Or  how  can 
that  expel  them?  To  fay,  that  he  faw  the  Fadl 
done  ;  and  to  add  that  he  fdvv  the  Demon  over¬ 
turn  a  Bajon  of  Water ,  at  his  going  out  of  a 
Man,  is  only  affirming  one  incredible  Thing 
in  order  to  prove  another.  For  what  Evi¬ 
dence  is  there  that  this  was  done  by  a  De¬ 
mon  ?  It  is  agreed  that  the  Philofophers  of 
Old  talked  much  of  thefe  Spirits ,  or  Demons ; 
but  how  did  they  know  that  thefe  Demons 
were  the  Spirits  of  Evil  Men  ?  He  might  fay 
perhaps,  becaufe  the  Perfon  that  was  diforde- 
red,  was  agitated ,  and  thrown  down ,  and 
fuffered  much  Mi  [chief'.  But  thefe  Effedts 
might  have  nothing  more  in  them  than  what 
was  natural  and  ordinary,  as  I  have  already 
fheWn.  Leaving  therefore  thefe  Inftances  of 
JewiJh  Exorcifts ,  and  the  Charms  which  So¬ 
lomon  is  faid  to  have  left,  Thofe  idle  romantick 
Tales  of  jofephus ,  which  fhew  how  eafily  he 

m  Ex  vitio  Cerebri  Phrcnejis  furiofa  movetur 
Amiflafque  refert  frendan  amentia  vires. 
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was  impofed  on  himfelf,  or  how  ready  he  was 
to  impofe  on  others  ; 

I  proceed  in  the  next  Place  to  confi- 
der  what  the  New  Pejl  ament  Writers  have 
faid  upon  the  Subjed  of  Demoniacks . 
And  in  order  to  fhew  what  was  meant,  we 
mult  compare  the  feveral  Relations  together ; 
and  when  we  meet  with  plain  and  eajy  Ac¬ 
counts  of  things,  we  muft  make  them  the 
Standards  or  Tefts  by  which  we  ought  to  un- 
derftand  the  more  difficult  Places;  and  not 
via  verfa ,  interpret  eajy  Texts  by  thofe  which 
are  intricate  and  hard.  It  muft  be  remem¬ 
bered  likewife,  that  Demon  in  none  of  the 
Inftances  already  produced,  iignifies  what  we 
in  Englifh  call  Devij  but  always  is  applied 
to  a  the  departed  Souls  of  Dead  Men.  And 
laftly,  that  Epilepfy  and  Madnefs  were  the  pe¬ 
culiar  Diforders  attributed  to  the  Gods. 

Thefe  Things  being  already  proved,  it  is 
neceflary  to  obferve,  that  when  our  Saviour 
began  to  preach,  he  went  about  all  Galilee, 
preaching  the  Gojpel  of  the  Kingdom ,  and  heal¬ 
ing  all  Manner  of  Sicknefs ,  and  all  Manner  of 
Dijeafe  among  the  People ,  and  his  FAME 
went  throughout  Syria ;  and  there  followed  him 
great  Multitudes  of  People  from  Galilee,  and 
from  Decapolis,  and  from  Jerufalem,  and 

11  TuZra  7rt>vv)pa)v  uvfyKav  ffvlvf/joiTtx,.  Jofeph.  i 
Q&vovtm.  Juft,  Mart.  2  Apol. 

F  2  from 


front  Judea,  and  from  beyond  Jordan,  Matt .  iv, 
23—25.  From  hence  it  appears  that  He  was 
much  known  ;  and  that  the  Dodlrines  he 
preached  were  likewife  known  ;  and  what  he 
was  imagined  to  be,  was  well  known  in  all 
thofe  Parts.  This  was  fo  notorious,  that  they 
brought  unto  him  all  Tick  People  that  were  ta¬ 
ken  with  divers  Difeafes  and  Torments ;  and 
tkoje  which  were  poffefled  with  Devils  [De¬ 
mons]  and  thofe  which  were  Lunatic,  and  thofe 
which  had  the  Palfy.  Perhaps  this  might  bet-* 
ter  be  tranflated,  even  thofe  who  were  pof 
fejjed ,  &c.  for  thefe  are  the  particular  and 
eminent  Instances  of  Perfons  who  had  Difea - 
Jes  and  Torments.  What  thefe  Perfons  pof  fed 
with  Devils  [or  Demons]  were,  is  now  to  be 
coniidered. 

St.  John^  c.  x.  20,  gives  us  an  Account 
of  a  Controverfy  amongft  the  Jews  on  Occa¬ 
sion  of  fame  Things  which  our  Saviour  had 
faid.  In  this  Debate,  many  [aid  he  hath  a 
Devil,  and  is  mad.  Others  faid ,  thefe  are  not 
the  Words  of  him  that  hath  a  Devil :  can  a 
Devil  open  the  Eyes  of  the  blind?  Madnefs  is. 
here  imputed  to  our  Saviour  ;  and  the  imagi¬ 
nary  Caufe  is,  he  hath  a  Devil.  Thefe  were 
fo  connected  together  in  their  Minds,  that 
Both  Sides  reafoned  in  the  fame  Manner  :  ancf 
both  Sides  took  for  granted  that  that  particular 
Diforder  proceeded  from  feme  Evil  Spirit 
that  poffefled  him.  They  therefore  that 

thought 
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thought  he  fpoke  the  Words  of  Sobriety,  re¬ 
plied,  can  he  that  is  under  the  Influence  of  a 
wicked  Spirit ,  i.  e.  a  Mad  man,  either  Jay  or 
do  fuch  Things  as  this  Man  does  ? 

It  is  exactly  in  the  fame  Senfe  that  the 
Jews  anfwered  our  Saviour,  John  vii.  20, 
when  he  charged  them  with  going  about  to 

kill  him, - They  [aid,  fthou  haft  a  Devil. 

The  Meaning  of  which  was— — fthou  art 
mad ,  who  goeth  about  to  kill  thee  ?  He  charged 
them  with  an  Adt  which  they  difclaimed  ;  and 
they  immediately  replied,  that  he  had  a  De¬ 
vil  ;  ufing  the  Caufe,  the  imaginary  Caufe,  for 
a  vifible  Eftedt,  which  they  conceived  naturally 
to  flow  from  it. 

Again  ;  when  John  came  neither  eating  nor 
drinking ,  they  Jay ,  He  hath  a  Devil,  Matt,  xl 
18.  i.  e.  When  he  appeared  in  that  auftere  rigid 
Manner,  living  in  the  Wilder nefs,  and  preach¬ 
ing  ftridt  Repentance  as  he  did,  and  ufing  fe- 
vere  Mortification,  they  looked  upon  him  to 
be  mad.  To  name  one  Inftance  more. 

Our  Saviour  having  told  the  Jews,  John 
viii.  48 — 52,  that  they  were  not  oft  God ,  they 
faid  unto  him,  Say  we  not  well  that  thou  art 
a  Samaritan,  and  haft  a  Devil  ?  Jefus  anfwered, 

I  have  not  a  Devil,  but  I  honour  my  Father , - If 

a  Man  keep  my  Saying ,  he  fthall  never  fee  Death, 
ft  hen  [aid  the  Jews  unto  him ,  now  we  know, 
that  thou  haft  a  Devil  Abraham  is  dead, 
and  the  Prophets 5  and  thou  ftayeft ,  If  a  Man 

keep 
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keep  my  Saying ,  he  Jhall  never  tajl  of  Death * 
The  Meaning  of  all  this  is  very  plain  :  45  Do 
we  not  fay  very  juftly,  that  you  treat  us 
cc  juft  as  the  Samaritans  do,  with  Rancour 
and  Malice  ;  and  that  you  are  really  mad  !* 
He  replies,  <c  I  am  not  mady  but  know  what 
€£  I  fay  and  mean  ;  my  Deiign  is  to  honour 
<e  my  Father,  and  with  a  View  of  promoting 
€t  this  good  Deiign  I  tell  you,  He  that  obeys 
what  I  fay  Jhall  live  for  ever!'  They  in- 
ftantly  reply,  <c  Now  it  is  evident  you  are 
tc  mad :  Abraham  is  dead,  and  the  Prophets  3 
and  yet  you  tell  us  that  he  that  obeys  your 
cc  Dodtrines  fhall  live  for  ever  :  Whom  makeft 
thou  thy  fef? 

Had  not  St.  John,  in  the  Paffage  firft  ci¬ 
ted,  explained  fo  particularly  what  was  meant 
by  having  a  Devil \  (or  Demon ,  for  fo  it  is  al¬ 
ways  to  be  read)  we  fhould  probably  have  un¬ 
der  flood  thefe  Places  of  Madnejs ,  or  of  a  difor- 
dered  Underftanding  :  Becaufe  fo  many  Inftan- 
ces  might  be  produced  out  of  heathen  Authors, 
where  thofe  who  were  called  Cerriti  or  Lar- 
vati ,  or  Lymphatic! ,  and  were  fuppofed  to  be 
affedled  by,  or  to  be  under  the  Diredtion  or 
Influence  of  Demons ,  were  all  in  their  Degree 
mad.  But  as  the  Words  are  explained  in  the 
Gofpel  itfelf,  it  is  eafy  to  fee  upon  what 
Grounds  the  jewr$  faid  to  our  Saviour, 
Lhou  haft  a  Devil .  They  had  neither  feen 
nor  beard  any  Demon  in  him 5  nor  in  John  the 
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Baptf ;  and  yet  inftantly  they  charge  them 
with  having  one.  Whence  did  this  proceed  ? 
Or  why  do  they  fay  a  Devil ,  rather  than  any 
thing  elfe  ?  They  faw  indeed,  what  they 
thought  to  be  Madnefs ,  and  nothing  elfe. 
From  this  vilible  Effedl  then  they  prefently 
imagined  a  Demon  (or  Devil)  to  be  the  Caufe , 
and  therefore  charged  him  with  what  they 
did  not  fee,  arguing  from  the  Effect  to  the 
Caufe.  And  therefore  when  jofephus ,  or  O- 
thers,  call  fuch  or  fuch  Perfons  Demoniacks , 
they  may  do  it  merely  from  certain  Symptoms 
of  which  they  Jiippofed  Demons  to  be  the 
Caufe,  though  no  Evidence  of  fuch  Demons 
appeared.  And  indeed  it  was  cujlomary  for 
the  Jews  to  attribute  to  Evil  Spirits  certain 
great  Diforders ,  which  either  dforted  the  Bo¬ 
dy,  or  occafioned  Phrenfy,  or  D  if  radii  on  of  the 
Mind:  as  Dr.  Lightfoot  has  well  obferved.0 

The  Paflages  already  produced,  which  make 
the  having  a  Devil  and  Madnefs  to  be  the 
fame  thing,  will  help  us  to  underftand  fome 
others,  which  at  firfl  Sight  may  appear  more 
intricate.  Thus  for  Inftance  ;  in  St.  Matthew 
c.  xvii.  15,  there  came  a  certain  Man  to  our 
Lord,  who  kneeled  down  and  faid ,  Lord  have 
Mercy  upon  my  Son ,  for  he  is  lunatick,  and 

0  Judaeis  ufitatiflimum  erat  morbos  quofdam  graviores,  eos  prje- 
fertim  quibus  vel  diftortum  eft  corpus,  vel  mens  turbata,  et  agi¬ 
tata  Phrenefi,  malis  Spiritibus  attribuere,  Lightfoot  Har.  hoh 
Matt*  xvii.  15. 

fore 
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fore  vexed :  for  oft-times  he  falleth  into  the 
Fire,  and  oft  into  the  Water.  The  other  E- 
vangelifts  give  us  a  more  particular  Account 
of  this  young  Man’s  Cafe.  St.  Mark ,  c.  ix. 
x7>  l8>  makes  the  Man  to  fay  to  our  Savi¬ 
our, - 1  have  brought  unto  thee  my  Sony 

which  hath  a  dumb  Spirit ;  and  where foever  he 
taketh  himy  he  teareth  him ,  and  he  foameth, 
and  gnafheth  with  his  Teeth,  and  pineth 
away.  When  the  young  Man  was  brought 
to  our  Lord,  v.  20,  the  Spirit  tare  himy  and 
he  fell  on  the  Ground,  and  wallowed,  foaming. 
In  St.  Luke ,  the  Cafe  is  reprefented  thus, 
c.  ix.  39.  A  Spirit  taketh  him ,  and  he  fud - 
denly  crieth  out,  [or  fhrieks]  and  it  teareth  him 
that  he  foameth  again ,  and  bruiling  him, 
hardly  departeth  from  him .  This  Man  was 
plainly,  what  Juft  in  Martyr  defcribes  thole 
which  were  ?  feized  by  Demons  to  be,  *  thrown 
upon  the  Ground ;  and  he  is  plainly  a  D'emonL 
ack ,  for  in  curing  him  Jefus  rebuked  the  De¬ 
vil,  Matt,  xv ii.  18.  From  the  Symptoms  he 
had- - falling  into  the  Fire ,  or  Water ,  tear¬ 

ing  himfelf  gnajhing  with  his  Teeth ,  foamings 
wallowing  on  the  Ground ,  being  bruifed ,  and 
then  the  Fit  leaving  him,  his  Cafe  was  Epi - 
leptick .  Celfus  obferves  of  fixch  Perfons,  r  The 

P  AcCip/jOVloX*]7?TOl,  •J/VfcOcTs  OiTToQctVOVTCOV  XU[/j*&VO ft'JOl.  Juft.  Mftl'ti 
*P tKTxfyoi.  Ibid.  ApoL  2. 

r  Homo  fubito  concidit,  ex  ore  Spumas  moventur,- - ho- 

minem  confmjiit.  Celfus  Lib.  3.  c.  23. 

Man 
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Man  all  of  a  fudden  he  falls  down,  foams  at  the 
Mouth,  and  when  the  Difemper  is  new  upon  him ; 
it  makes  him  pine  away.  Hippocrates  has  given 
us  the  Symptoms  of  the  Epilepfy  more  accurate¬ 
ly.  f  “  He  becomes  uncapable  of  {peaking, 
€i  and  is  fuffocated,  and  Fcam  runs  out  of  the 
“  Mouth,  his  Teeth  gnafh,  the  Hands  are 
cc  clofe  Jhut ,  the  Eyes  are  dijlorted ,  they  under - 
sc  ft  and  nothing : — he  falls  down,  he  kicks  with 
€C  his  Feet.”  After  this  particular  Account  of 
the  Symptoms,  he  explains  the  natural  Caufe 
of  each ;  and  fays  t  ‘Thus  is  this  Diftemper  to 
young  People ;  He  adds,  u  When  the  Dijorder 
is  of  long  {landing,  it  is  not  curable.  This  is 
a  diredl  Expofition  of  the  Cafe  before  us,  and 
{hews  the  Man  to  be  plainly  Epileptick. 

You  will  fay  perhaps  then,  that  Madnefs  is 
not  the  fame  as  having  a  Devil ,  but  Epilep - 
Jy,  which  is  a  different  Diftemper.  But  the 
Circumftances  will  clear  up  this  Point.  As 
ijly  It  is  obferved  that  this  Diftemper  had 
been  long  upon  him .  How  long,  fays  our  Sa¬ 
viour,  is  it  ago  fince  this  came  unto  him  ?  And 
he  faidy  Of  a  Child,  Mark  ix.  21.  2 dly3  I 

^  ''Atpav®^  yivsrca,  utypos  ctx.  rS  s-of/sctT®^  cZupzzi,  yl  otot'ovTZ^ 

irw^Kcifri,  eel  crvtrTravTou,  Tee  of/jf/jc&rti  b^a.^pz<povrca, 

xa'iv  <ppovzx<rt  — — TrpcmiTTTBi - 'aciktCQh  Toi'a’i  7?q(tw.  De  morbo 

facro. 

1  Touri  fjjsv  xv  Trxi^iounv  xtm  ylvzTou.  Ibid. 
u  Okotuv  6  mov©*  yl'vzTsci  rtj  yotra,  qtk  in  ry{vsTcu» 

Ibid. 
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mult  obferve  from  Hippocrates,  wMelancho~ 
lick  Pcrfons  are  very  often  wont  to  be  Epilep- 
tick,  and  Epileptick  Perfons  Melanchoiick* 
Each  of  thefe  Diftempers  prevail ,  as  the  Difor - 
der  inclines  to  either  Body  or  Mind :  If  to  the 
Body,  they  are  Epileptick  ;  if  to  the  Mind, 
they  are  Melancholick.  3  dly.  It  mu  ft  be  ad¬ 
ded  from  the  fame  Author,  that  where  the 
Epilepfy  x  has  grown  up  with  a  P  erf  on  from 
his  Childhood,  (as  was  the  exprefs  Cafe  of  the 
Perfon  before  us)  the  Cure  is  very  difficult. 
\thly ,  St.  Matthew  expreflly  calls  him  a  Lu¬ 
natic.  He  is  Lunatic  and  fore  vexed .  $thlyy 
I  cannot  but  obferve,  that  Alexander  Frallia- 
nus  gives  us  an  Account  of  a  Cure  of  the 
Epilepfy,  which  he  learnt  in  Hetruria  from  a 
Countryman ,  who  cuttings  fays  he,  wild  Rue 
in  a  Fields  his  Fellow  Servant  ceAqy tacit 00  cofr 
ewemify  being  a  Lunatic,  was  feized  with  a  Fit 
of  Epilepfy.  Alex.  Frail.  Lib.  1.  Exactly 
in  St.  Matthew's  Language. 

.Thefe  Things  being  conftdered,  it  appears 
that  this  Young  man  was  Epileptic  :  His  Epi - 
lepjy  had  brought  him  to  be  Melancholick , 
which  is  the  natural  Turn  of  the  Diftemper  ; 
and  his  Melancholy  had  made  him  mad. 


w  Ol  [Aihoty%roXixol  xTj  stfiXqffTtKoi  tlubciiri  yhu&ou  sVjrojroAy,  fC 
©*  tTrt^yiTTTiKoi  M/sAot'yrpAwor  T arm  A  sxurspov  Mo&?t\ay  yivzTUL'  i<b* 

«  f  *\  f  /  #S|  \  9  9  y  /  Arr  ^5  \  y 

OftOTZpOt  CCV  pSVCTtJTXTOTO  ccppai^ qfAUl  tiv  [A£V  TO  <TCt)fJjOCy  Z7riXV7TTOt  J 

st  &  fVt  ty, v  £jct.voictv  {A$Auy%oAiKol'  Hippoc.  de  Morbis  popular. 
Lib  6. 

x  Oru>  Utto  Treaty  crvvdfyr&i,  — »  knkKksCfyq  yfvirou. 
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From  hence  St.  Matthew,  in  his  Account,  ex~ 
preffly  calls  him  Lunatic.  The  other  Two 
Evangelifts  take  Notice,  the  One  of  the  dumb 
Spirit  which  he  had,  the  Other,  of  the  Spi¬ 
rit,  but  fay  not  a  Word  of  his  Madnefs , 
which  was  implied  in  the  Term,  Spirit : 
And  then  they  defcribe  at  large  the  Symptoms 
of  the  Epilepfy .  St.  Matthew  defcribes  the 
Epileptic  Fits,  as  foon  as  he  had  faid  that  the 
Young  man  was  Lunatic  :  The  two  other 
Evangelifts  defcribe  the  Epileptic  Fits,  as  foon 
as  they  had  faid  that  he  had  a  Spirit ,  or  a 
dumb  Spirit .  Therefore  Lunatic  and  Demo - 
niack ,  or  having  a  Spirit ,  or  a  Devil,  muft 
be  the  fame. 

I  am  fenfible  how  difficult  it  is  to  account 
for  every  Expreffion  on  thefe  Occafions,  where 
we  often  know  not  the  exafl:  Ideas  to  which 
fome  particular  Words  were  applied.  We 
muft  be  often  left  to  Uncertainty  and  Con¬ 
jecture,  and  he  that  guejfes ,  not  irrationally , 
ought  to  be  excufed  if  he  varies  from  com¬ 
mon  Sentiments,  when  common  Sentiments 
are  not  at  all  intelligible.  In  the  Frocefs  of 
the  Hiftory  of  this  Young  man,  it  appears 
that  the  Difciples  of  our  Lord  could  not  cure 
him.  The  Father  of  him  tells  our  Saviour , 

- 1  fpake  to  thy  Difciples  that  they  Jkould 

cafl  him  out,  and  they  could  not,  Mark  ix,  1 8, 
or  as  St.  Matthew  has  it,  I  brought  him  to  thy 
Difciples 3  and  they  could  not  cure  him .  Our 

G  2  Saviour 
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Saviour  curing  him  fo  eajily ,  his  Difciples  af¬ 
terwards  afked  him  privately ,  or  apart ,  Why 
could  not  we  cajl  him  out  ?  His  Anfwer,  as  it 
lies  in  St.  Mark,  is  only  thus — * — This  Kind 
can  come  forth  by  nothing,  but  by  Prayer  and 
Fafting,  c.  ix.  29.  But  in  St.  Matthew,  the 
Anfwer  is  much  larger  and  fuller,  and  from 
thence  perhaps  we  may  be  able  to  conjecture 
at  the  Meaning  of  thefe  Words.  Jefus  Jaid 
unto  them,  becaufe  of  your  Unbelief  For  ve¬ 
rily  I  fay  unto  you,  if  ye  have  Faith  as  a 
Grain  of  Mufard-Jeed,  ye  fall  fay  unto  this 
Mountain,  Remove  hence  unto  yonder  Place , 
and  it  fall  remove,  and  nothing  fall  be  un- 
pofble  for  you .  Howbeit ,  this  Kind  goeth 
not  out  but  by  Prayer  and  Fafting.  I  obfer- 
ved  before,  that  this  was  an  Epileptick  Cafe 3 
and  it  was  an  Epileptick  Diforder  of  long 
ftanding  :  and  confequently  either  incurable , 
or  very  hard  to  be  cured  by  any  Means  of  Art, 
The  Determination  of  the  Old  Phylitians  is, 
y  That  neither  Broths,  nor  even  Meats  that  are 
light  and  eafy  of  Digeftion,  nor  Flefh  of  any 
Sort,  and  particularly  Hog  s  Fief ,  is  not  good for 
this  Sort  of  People .  You  are  not  to  give  fuch 
any  Food  at  all  till  the  third  Day  after  the 


y  Cibum  poft  diem  tertium  — -  dare.  Neque  forbitiones 
his  aut  alioqui  modes  et  faciles  cibi,  neque  caro,  minimeque  fu- 
ilia  convenit,  —  et  uhi  tertio  die  cibus  data*  eft  intermittere 
quartum,  et  invicem  alterum  quemque- — -—donee  quatuorde? 
elm  dies  tranieanc  Cel/us  Lib.  3.  c.  23. 

Fit i 
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& 

Fit  5  and  when  he  has  taken  fome  Suftenance 
on  the  third  Day,  you  muji  leave  it  off  the 
fourth,  and  fo  on  every  other  Day,— — —till 
fourteen  Days  are  paft.  When  great  Exercife 
is  prefcribed,  yet  ftill  the  Rule  is  *  Let  him 
have  but  little  Viftuals;  or  let  him  abftain  al¬ 
together  from  Flefh. 

I  know  not  whether  this  may  help  us  to 
folve  the  prefent  Difficulty.  The  Difciples 
afk,  why  they  could  not  cure  this  young  man. 
Our  Saviour's  Anfwer  to  them  is,  “  Becaufe  of 
<c  your  Unbelief  For  had  you  Faith  equal  to 
<c  the  Advantages  you  have,  you  ffiould  be 
cc  able  to  do  the  mod:  difficult  Things,  nay 
nothing  which  is  neceflary  to  gain  Credit  to 
cc  your  Authority  or  Dodtrine,  fhall  be  im- 
poffible.^  This  contains  a  full  Anfwer  to 
their  Queftion  :  and  what  follows,  about  the 
Neceffity  of  Fafing  and  Prayer ,  may  not  re- 


7  Paulum  cibi  aflumat.  Ibid. 

K ptav  7FccvTiXa>c,  xocXov  i<rtv  &7r&%'iQ$ctt  ■ 


-cXiyov  XUfJj%c&ViT&), 


oAiyocKt$.  It  is  good  to  abftain  from  Flelh  entirely.  But  if  he 

defires  fome - let  him  take  but  little,  and  feldom.  Again.  Too 

3s  upset,  TTccpxiTSii&ca  fns^pl  rsXsluc,  ctxccWayvis.  He  ought  to  abftain 
from  Flefli  till  he  is  quite  cured ,  And  then  follow  a  great  many 
Cautions  about  what  the  Epileptic  ought  to  eat  and  drink. 
Alex  and,  Vrallianus.  Lib.  i. 

Kpsaiv  fjouXifoc.  [Aiv  cCTttlpyfos  TtayjXccv  &A&  (jovys,  h  tv  Bspccrsicc. 
*- — —  diva  oXiyo7TC(rin,  Xsw cS,  AstttS  .  .  -  mXci%aivav  ity&av,  oydtrec 

tyipscc.  Let  him  be  kept  altogether  from  Flefli :  but  if  that 
cannot  be ,  let  him  be  kept  fo  during  the  Cure.  Let  him  drink 

but  little  Wine,  white,  thin . - Let  him  eat  thofe  boiled 

Herbs,  which  are  as  Jharp  as  pojfible.  See,  A  rets:  us 

C.  4» 
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late  to  the  Difficulty  which  they  propofecL 
A  miraculous  Power  was  neceflary  to  cure  this 
Diforder  in  the  Way  which  Jefus  cured  it. 
Is  a  miraculous  Power  to  be  attained  by  Fajl- 
ing  and  Prayer  ?  Or  cannot  a  fupernatural 
Power  cure  a  Diforder,  fuppofing  it  to  be 
granted  to  Men  as  it  was  to  the  Apoftles,  lin¬ 
tels  they  fafl  and  pray  for  the  Removal  of  the 
Diforder  ?  I  cannot  conceive  that  our  Saviour 
meant,  that  the  Perfon  who  would  expel  this 
Kind  of  Devil ,  (or  would  cure  an  Epilepfy  of 
long  Continuance )  muft  neceflarily  fajl  and 
pray ,  or  elfe  that  he  could  not  pofjibly  cure  it : 
For  our  Saviour  himfelf  did  neither  faft  nor 
pray,  notwithftanding  he  cured  the  Youth ; 
nor  did  he  blame  his  Dilciples  for  not  fajling 
or  praying ;  nor  did  he  charge  them  with  any 
thing  but  Unbelief, \  as  the  Reafon  why  they 
did  not,  or  could  not,  cure  the  Diforder.  Nor 
did  the  Dijciples  afterwards  ever  faft  and 
pray  ( that  we  read  of  )  in  order  to  cure  any 
Biftempers,  or  to  caft  out  any  Devils.  Nor 
was  Falling  and  Prayer  required  of  the 
diflempered  Perfon  by  our  Saviour  in  order  to 
his  Cure,  fmce  our  Saviour  fhewed  his  Power 
in  curing  him  inftantaneoully,  and  without 
the  Means  which  the  Phyfitians  were  wont 
to  prefcribe.  I  charge  thee  to  come  outy  and 
enter  no  more  into  him.  Nor,  laftly,  can  I 
think,  that  our  Saviour  gave  this  Direction, 
fC  to  inform  his  Difciples,  that  this  miraculous 

4i  Faith 
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*c  Faith,  being  the  fpecial  Gift  of  God,  was 
to  be  fought  for  by  flagrant  Devotion,  that 
cc  it  might  never  be  wanting  to  them.” 

An  ingenious  Phyfitian,  to  whom  I  propo- 
fed  this  Difficulty,  offered  me  this  critical 
Emendation  of  the  Place ;  inftead  of  h  'Ttpo- 
vq<re!ct,  to  read  h  TTpoaeffit  in 

conjiant  Fa/ling,  juft  as  all  the  Phyfitians  were 
wont  in  this  Cafe  to  prefcribe.  If  this  were 
the  true  Reading  in  St.  Mark,  St.  Matthew 
muff:  be  corrected  in  the  fame  Manner,  fince 
it  is  agreed,  that  the  Verfe  was  not  at  all 
originally  in  St.  Matthew ,  but  inferted  into  his 
Gofpel  from  Mark ,  as  Dr.  Mills  has  rightly 
obferved.  If  this  be  the  Cafe,  the  Meaning 
of  the  Words  is- — — “  You  could  not  cure 
cc  this  Man  becaufe  of  your  Unbelief:  But 
<c  yet  you  fee  how  eafy  this  Diftemper  is  re- 
“  moved ;  though  it  be  a  Diftemper,  which 
€C  when  of  long  Continuance,  is  allowed  by 
cc  all  to  be  hard  to  be  cured,  and  for  which  is 
“  ufually  prefcribed  a  long  Courfe  of  Falling  ” 
This  indeed  would  folve  the  Difficulty  5 
but  as  no  various  Reading  will  countenance 
the  Emendation,  it  may  perhaps  be  thought 
to  be  cutting  the  Knot. 

I  am  apt  to  think,  that  the  Phrafe,  by  Fajl- 
ing  and  Prayer ,  is  proverbially  ufed,  and  im¬ 
plies  great  Difficulty  only.  For  as  neither 
Falling  nor  Prayer  were  here  ufed  on  this 
Occafion  by  either  our  Saviour,  or  the  diftem- 

pered 


pered  Perfon,  the  Words  muft  be  taken  not 
in  too  Arid:  a  Senfe.  1  conceive  therefore 
that  our  Lord  defigned  to  oppofe  to  the  ufual 
Length  of  Time  and  Difficulty  of  Cure,  the 
Speed  and  Eafe  with  which  he  had  removed 
this  Diftemper;  cc  This  is  the  Diftemper  that 
tc  All  People  make  fo  great  Difficulty  in  cu- 
<c  ring  it !  yet  you  fee  how  ealily  it  is  done 
€C  by  me.”  Our  Saviour  fays  that  it  was  be- 
caufe  of  their  Want  of  Faith ,  that  the  Difci- 
ples  could  not  cure  this  Perfon  :  nor  does  he 
blame  them  for  not  Fafiing ,  but  juftifies  them 
in  not  Fafting  in  other  Places :  Had  they 
therefore  had  Faith y  they  might  have  cured 
this  Diftemper.  This  plainly  fhews,  that  in 
this  Place,  the  Words  are  not  to  be  taken 
too  rigidly  5  but  as  when  it  is  faid  one  cannot 
obtain  a  Thing,  nec  precey  nec  pretio ,  no 
more  is  meant,  than  that  one  in  vain  attempts 
to  get  it ;  So  here — — This  Kind  goeth  Jiot 
out  but  by  Prayer  and  Fajiing,  no  more  is  in¬ 
tended  than,  that  this  Diforder  is  very  hardly 
or  naturally  impoffible  to  be  removed.  But 
this  I  refer  to  the  Reader’s  Judgment ;  and 
fhall  readily  fubmit  to  better  Information. 

There  is  another  Inftance  of  a  Demoniack , 
Mark  v.  1.  (St.  Matthew  fays  there  were  Two 
of  them,  c.  viii.  28.)  which  will  require  a 
particular  Difcuffion.  Immediately  there  met 
him  out  of  the  Tombs  a  Man  with  A  n  unclean 

Spirit, 
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Spirit,  who  had  his  Dwelling  among  the  Tombs , 
and  no  Man  could  bind  him,  no  not  with 
Chains ,  becaufe  that  he  had  been  often  bound 
with  Fetters  and  Chains,  and  the  Chains  had 
been  plucked  afunder  by  him ,  and  the  Fetters 
broken  in  Pieces ,  neither  could  any  Man  tame 
him.  And  always  Night  and  Day  he  was  in 
the  Mountains ,  and  in  the  Tombs,  crying ,  and 
cutting  himfelf  with  Stones .  St.  Matthew  fays 
there  were  Two  that  met  him,  exceedmg  fierce, 
fo  that  no  Man  might  pafs  by  that  way ,  c.  viii. 
28.  St.  Luke's  Account  is  thus,  c.  viii, 
27 — 29.  There  met  him  one  which  had  Devils 
a  long  Time,  and  ware  iw  Cloths,  neither 

abode  in  any  Houfe  but  in  the  Tombs . - - 

The  unclean  Spirit  oftentimes  had  caught  him, 
and  he  was  kept  bound  with  Chains,  and  in 
Fetters  ;  and  he  brake  the  Bands ,  and  was  dri¬ 
ven  of  the  Devil  into  the  Wildernejs. 
Mark  and  Luke  agree  in  this,  that  when  our 
Saviour  afked  Him  [the  Man]  his  Name, 
H  e  anfwered,  Legion  :  The  Reafon  of  this 
Anfwer  is  in  St.  Mark ,  for  we  are  many  ;  in 
St.  Luke ,  the  Reafon  is,  becaufe  many  Devils 
were  entered  into  him.  Laftly,  When  the 
Man  was  cured,  the  People  found  him  in 
his  right  Mind ,  fay  both  Mark ,  c.  v.  15.  and 
Luke  c.  viii.  35. 

H  '  From 


(  5o"  ) 

From  thefe  Accounts  of  this  unhappy  Man* 
we  muft  obferve 

ijl ,  Here  was  a  Perfon,  not  in  his  right 
Mind ;  running  about  naked ,  plucking  afun- 
der  his  Chains  or  Fetters  •,  no  one  could  tame 
him ;  living  in  the  Mountains  like  a  wild 
Man ;  roaring  out ;  cutting  himfelf  \  fierce  ; 
mifchievous  to  Paflengers.  Thefe  are  all  or¬ 
dinary  Symptoms  of  Lunacy ,  or  Madnejs ,  if 
the  Perfon  be  fuffered  to  ramble  out  in  a  ra¬ 
ving  Condition. 

2 dly,  It  is  faid,  no  Man  could  bind  or  tame 
him .  Hence  it  appears  that  his  Cafe  was 
Madnejs /  and  not  Epileptick,  fince  Epilepticks 
are  not  wont  to  be  bound  with  Chains / 

3  dly,  This  was  a  Perfon  with  an  unclean 
Spirit,  Mark  v.  2.  and  he  is,  before  his  Cure , 
conftantly  treated  by  our  Saviour,  and  by 
Mark  and  Luke ,  as  pofiefied  by  One  only  Spi¬ 
rit.  Come  out ,  thou  unclean  Spirit ,  v,  8, 
He  was  pojjeffed  with  a  Devil,  v.  15,  16. 

And  lo  St.  Luke. - He  commanded  the 

unclean  Spirit  to  come  out  of  the  Man ,  for 
oftenti?nes  it  had  caught  him,  c.  viii.  29, 
Our  Saviour  then  faying  in  the  lingular,  Come 
out  Thou  unclean  Spirit ,  at  the  Time  he 
cured  him  ;  and  not  in  the  Plural, — - — Y e  un¬ 
clean  Spirits,*—  notwithftanding  the  Man  had 
laid  he  had  a  Legion  in  him,  it  follows  that 
this  Account  of  ?nany  Devils  was  nothing 
dfe  but  the  Man’s  Imagination,  and  not  the 

Truth 
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Truth  of  Things :  For  to  call  out  one  Devil \ 
when  a  Legion  was  in  him*  was  really  do¬ 
ing  no  Service  to  the  Perfon  afflidted. 

4 thly>  In  St.  Mark  and  Lnke^  where  we 
have  the  Cafe  of  this  Man  at  large  defcribed, 
we  hear  of  no  more  than  One  unclean  Spirit , 
till  Jefus  alked  the  Man  his  Name.  Now  as 
to  have  a  Devil  and  to  be  mad  is  the  fame 
thing,  this  Man  was  confidered  merely  as  a 
Madman .  And  fo  all  that  follows  is  confid¬ 
ent.  Our  Saviour  afks  the  Man  his  Name : 
His  Anfwer  was  that  of  a  mere  Madman , 
that  his  Name  was  Legion ,  for  many  Devils 
were  entered  into  him . 

5^/y,  Taking  him  for  a  Madman ,  could 
any  thing  be  more  natural  than  what  pafied. 
He  addrefles  our  Saviour  openly,  and  without 
any  Fear  or  Care  ;  calling  him  the  Son  of 
God,  and  proclaiming  him  what  he  was. 
What  have  I  to  do  with  thee ,  Jefns  thou  Son 
of  God  moft  high  ?  It  was  eafy  for  him  to 
know  Jefus,  fince  his  Fame  was  Jpread  in  all 
thofe  Parts ;  and  that  made  him  addrefs  him 
in  the  Manner  he  did.  And  it  was  as  natural 
for  him,  confidering  him  as  a  Jew,  in  his 
mad  Fit  to  afk  that  the  Devils  which  were  in 
him  might  be  permitted  to  enter  into  the 
Herd  of  Swine  which  he  faw  juft  before  him. 
The  Sight  of  them  would  naturally  put  the 
odd  Image  into  his  Head  :  And  when  Jejiis 
is  laid  to  permit  them,  or  give  them  Leave  -y 

H  2  or 
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of  in  St.  Matthew's  Language  to  fay — — Go. 

~~ - All  this  is  no  more  than  not  concerning 

himfelf  with  the  fantaftic  Humour  of  a  Mad - 
man ,  but  humouring  him  whilft  he  cured 
him. 

But  the  main  Difficulty  is  ftill  behind. 

\ They ,  i.  e.  the  Devils,  when  they  were  come 
out,  went  into  the  Herd  of  Swine ,  and  be¬ 
hold  !  the  whole  Herd  of  Swine  ran  violently 
down  a  fteep  Place  into  the  Seay  and  were 
drowned^  Matt.  viii.  32.  All  the  Three  Evan- 
gelifts  agree  in  telling  us,  that  the  Devils  en¬ 
tered  the  Swine .  But  yet  we  muft  obferve, 
that  all  this  Legion  of  Devils  was  nothing  but 
the  Madman  s  Talk.  If  therefore  by  any  Ac¬ 
cident  the  Swine  ran  down  the  Precipice, 
whilft  the  Man  or  Men  were  under  Cure, 
whether  drove  down,  or  frighted  down  by  the 
Madmen ,  This  would  fully  anfwer  all  the 
Story.  For  as  to  the  Requeft  itfelf.  That  was 
nothing  but  the  mad  Difcourfe  of  one  difor- 
dered  in  his  Senfes :  juft  as  I  my  felf  met  with 
a  Woman  who  told  me  of  Numbers  of  Devils 
in  her  ;  and  confident  with  that  Principle,  ffie 
told  me  what  Phis  or  Phat  particular  Devil  laid; 
and  what  they  defired  to  be  done  3  and  ftie  afked 
me,  if  I  did  not  hear  or  fee  the  Devils. 

But  fuppofing  this  Conjedture,  that  the  Mad¬ 
man  drove  or  frighted  the  Swine  down  a  fteep 
Place  into  the  Sea,  will  not  fufficiently  account 
for  the  Bxpreffions  of  the  Evangelifts,  I  con¬ 
ceive 
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ceive  that  there  can  be  no  greater  Difficulty 
in  this  Cafe,  than  there  is  in  one  Man's  Dis¬ 
temper  paffing  into  another  Man.  The  Mad- 
nefs  therefore  of  this  Man  may  be  conceived 
to  pafs  into  the  Swine,  juft  in  the  fame 
Manner  as  the  Leprofy  of  one  Man  could  be 
transferred  into  another.  The  Leprofy  of 
Naaman  was  to  cleave  to  Gehazi ,  and  to 
his  Seed  for  ever ,  2  Kings  v.  27.  Which 
way  foever  this  is  to  be  accounted  for,  I  ap¬ 
prehend  that  by  the  fame  Method  the  In- 
ftance  before  us  may  be  refolved  without  any 
Difficulty,  the  like  Effedt  being  imputable  to 
a  like  Caufe.  I  fhall  have  a  further  Occafion 
to  confider  fome  other  Circumftances  of  this 
Story  by  and  by.  In  the  Interim,  I  cannot 
but  be  furprized  at  a  Calculation  lately  made 
of  how  many  Devils  entered  into  each 
Hog.  Had  Mr.  Woolf  on ,  in  his  Defign  to  ex¬ 
po  fe  Chriftianity  to  Contempt  and  Ridicule, 
calculated  in  fuch  a  Manner  ;  I  dare  fay,  that 
thofe  who  were  fo  zealous  to  inflidt  Punifli- 
ments  upon  the  Man  for  his  Banter,  would 
have  pitched  upon  this  very  Inftance,  as  one 
of  the  rnoft  flagrant  of  all. 

I  know  not  whether  there  is  a  Angle  In- 

o 


ftance  of  a  Demoniack ,  which  may  not  fairly 
and  juftly  be  explained  by  Epilepfy  or  Mad- 
nefs.  -  The  Cafe  of  the  Pythonefs ,  Adis  xvi. 
16—18,  is  that  of  a  Perfon  that  pretended  to 
tell  Fortunes  ;  and  engaged  the  Attention  of 

the 
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the  People,  by  fpeaking  inwardly.  This  was 
called  a  Spirit  of  Divination ;  and  when  fhe 
was  difcovered,  fhe  was  difabled  from  playing 
this  Trick  any  longer,  by  St.  Paul's  laying  to 
her, — — I  command  thee  to  come  out  of  her . 
No  more  was,  or  could  be  meant,  than  to 
put  a  Stop  to  the  Trick  the  Woman  ufed. 
She  was  not  a  Demoniack  in  the  Senfe  of 
thofe  that  are  mentioned  in  the  Gofpels ;  no 
more  than  the  Woman  whom  St.  Luke  men¬ 
tions  c.  xiii.  1 1— 1 6,  who  is  laid  to  have  had 
a  Spirit  of  Infirmity  eighteen  Tears ,  and  to  be 
bound  by  Satan  fo  long.  She  was  never  repu¬ 
ted  a  Demoniack  ;  but  only  to  be  fo  bent  in 
her  Body,  as  not  to  be  able  to  lift  herfelf  up.  A 
Spirit  of  Infirmity  is  nothing  but  an  infirm 
Difpofition  or  Habit ,  in  the  Jewifh  Phrafeolo- 
gy  :  and  the  Chriftian  Writers  are  full  of  the 
fame  Manner  of  Expreffions,  applying  to  eve¬ 
ry  Vice,  and  every  Paffion,  and  every  Dif¬ 
pofition,  the  Name  of  Spirit.  And  as  to  the 

other  Exprefiion, - — Satan  hath  bound  her , 

— - That  Word  would  have  been  ufed,  what¬ 

ever  was  the  true  Caufe  of  this  Indifpofition, 
or  whatever  was  the  Obftrudtion  to  her  Health. 
Satan  is  nothing  elfe  but  Adverfary ,  and  is 
to  be  underftood  according  to  the  Subiedl  to 
which  it  is  applied.  Thus  Matt .  xvi.  23, 
Our  Saviour  fays  to  St.  Pfter ,  Get  thee  behind 
me  Satan,  thou  art  an  Offence  unto  me ,  i.  e. 
You  are  an  Adverfary  to  the  Means  by  which 

God 
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God  intends  to  ereft  his  Kingdom,  and  you 
talk  as  fuch.  Peter  here  is  called  Satan , 
from  his  oppofmg  the  Means  of  the  Chriftian 
Difpenlation.  And  fo  to  be  bound  of  Satan% 
when  applied  to  an  Infirmity ,  means  no  more 
than  that  which  was  an  Adverfary  to  Health, 
be  it  what  it  would.  The  Woman  here, 
feems  to  be  a  devout ,  religious ,  good \  Wo¬ 
man  :  She  was  in  the  Synagogue  before  her 
Cure,  and  as  foon  as  fhe  was  cured,  fhe  glo¬ 
rified  God .  Our  Saviour  bears  this  Teftimo- 
ny  to  her,  that  She  was  a  Daughter  of  A- 
braham  ;  by  which  he  meant  to  commend 
her  for  her  Faith ,  and  good  Difpofition  of 
Mind.  Why  then  fhould  we  imagine  the 
Devi l y  or  the  Prince  of  Devils ,  to  have 
been  in  her  fo  many  Years  ?  Might  not 
one  have  Grounds  to  think  that  he  would  have 
perverted  her  Mindy  and  not  her  Body ;  or 
have  diftorted  her  Soul ,  and  not  have  made 
her  Carcafe  crooked  ? 

That  it  was  cuftomary  for  the  Jews  to  ap¬ 
ply  the  Term,  Satan ,  to  any  Enemy ,  is  plain 
from  2  Chron .  xxi.  i.  compared  with  the 

2  Sam,  xxiv.  i.  In  the  former  it  is  faid - 

Satan  food  up  againft  Ifrael,  and  provoked 
David  to  number  Ifrael.  In  the  latter  it  is 
faid— — -The  Anger  of  the  Lord  was  kindled 
againfi  Ifrael,  and  H  e  moved  David  againft 
them ,  to  fayy  Go  lumber  Ifrael.  Not  that 
God  moved  David  to  do  as  he  did,  for  then 
there  had  been  no  Fault ;  but  it  was  fome- 

body 
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body  that  was  an  Enemy  of  the  Israelites  in 
the  Event.  And  fo  2  Sam.  xix.  22,  David 
fays  to  Abijha ,  What  have  I  to  do  with  you,  ye 
Sons  of  Tferujah,  that  ye  Jloould  be  Satan  to 
me  ?  i.  e.  that  ye  fhould  be  fuch  deadly  Ene¬ 
mies  to  me.  So  here  in  the  Cafe  of  this  in¬ 
firm  Woman ,  Satan  had  bound  her  :  whatever 
was  the  Caufe  of  her  Infirmity,  whether  it 
proceeded  from  a  natural  Caufe,  or  from  fome 
malicious  Blow,  or  any  other  mifchievous  Ac¬ 
cident,  which  in  the  Event  proved  fo  fatal 
to  her,  the  Jews  would  fay,  that  Satan  bound 

her.  fudaeis  ufitatifiimum  erat  morbos - - 

quibus  diflortum  eft  corpus - — —malis  Spiritibus 
attribuere.  Lightfoot  on  Matt.  xvii.  15. 

This  Cafe  then  was  mere  Infirmity :  But 
every  Inftance  of  Perfons  called  Demoniacks 
are  Inftances  of  Epilepfy,  or  of  Madnefs.  Thus, 
ylBs  viii.  7.  The  People  attended  to  Philip,  who 
cafii  out  unclean  Spirits  crying  with  a  loud  Voice  \ 
i.  e.  he  cured  Men  that  were  raving.  And  fo 
Matt .  ix.  32,  33.  They  brought  unto  him  a  dumb 
man,  pofleffed  with  a  Devil:  and  when  the  Devil 
was  call  out,  the  dumb  fpake.  Again,  Matt. 
xii.  22.  They  brought  unto  him  One  pofieffed 
with  a  Devil,  blind  and  dumb,  and  he  healed 
him ,  infomuch  that  the  blind  and  dumb  both 
fpake  and  Jaw .  The  Pojfefiion  being  the  fame 
as  being  mad ,  the  Circumftances  which  attend¬ 
ed  it  fhew  how  the  Man  was  aftedled.  E .  g. 
in  the  Cafe  juft  mentioned.,  the  Madman  was  a 

blind 
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Wind  Mari*  and  du?nb,  either  through  natural 
Infirmity,  or  elfe  fullen  through  his  Diftem- 
per.  And  if  at  any  Time  a  determinate 
Number  of  Devils  are  faid  to  have  poffeffed 
any  Perfon,  e.  g.  Mary  Magdalene ,  out  of 
whom  went  Seven  Devils,  Luke  viii.  2.  Mark 
xvi.  9. — The  Meaning  is,  that  fine  had  affirm¬ 
ed  in  her  Melancholy ,  that  fhe  had  fo  many 
Devils  in  her,  juft  as  the  Madman  faid  that 
he  had  a  Legion  of  Devils  in  him.  This  will 
eafily  fhew  us  the  Meaning  of  what  is  faid  in 
the  Adis,  c.  xix.  13 — 16,  concerning  the  va¬ 
gabond  Jews  who  took  upon  them  to  call  over 
them  which  had  evil  Spirits  the  Name  of  the 
Lord  Jefus,  faying ,  We  adjure  you  by  Jefus 

whom  Paul  preacheth . - And  the  Evil  Spirit 

anjwered  and  faid ,  Jefus  I  know ,  and  Paul  I 
know ,  but  who  are  ye  ?  A?id  the  Man  in  whom 
the  Evil  Spirit  was ,  leapt  on  them ,  aiid  over¬ 
came  them,  and  prevailed  againfl  them ,  fo  that 
they  fled  out  of  that  Houfe  naked  and  wound¬ 
ed.  The  mad  man  fell  upon  them,  and  tore 
their  Cloaths  off  their  Backs,  and  wounded 
them.  Thefe  Vagabond  exorcifls  pretended  by 
certain  Charms  to  cure  this  Diforder.  Thev 
finding  that  the  Apoftles,  endued  with  fuper- 
natural  Powers  from  on  high,  did  in  the 
Name  of  Jefus  eafily  and  inftantaneoufiy  cure 
any  Difeafe ;  They,  I  fay,  like  wife  pre¬ 
tended  to  this  Power  ;  and  being  able  by  their 
their  Charms,  or  Exorcifms,  to  do  nothing, 

I  they 


they  fuffered  juftly  the  Demerit  of  their  Raih- 
nefs  and  Folly. 

It  will  be  worth  our  while  on  this  Occafi- 
on  to  confider  a  little  the  Practices  of  thefe 
vagabond  Jews,  thefe  ftrolling  Cheats.  St.  Luke 
here  defcribes  them  as  w  Strollers^  taking  upon 
them  to  expel  Devils  by  the  Name  of  the  Lord 
Jefus.  This  was  a  new  Trick  they  had  taken 
up :  for  the  ufual  Practice  among  them  had 
been  to  do  it  in  the  Name  of  the  God  of  A- 
braham,  and  the  God  of  Ifaac,  and  the  God  of 
Jacob.  When  fuflin  Martyr ,  and  Origen , 
fpeak  of  Jews  and  Gypfies  driving  away  De¬ 
vils,  they  do  it  as  if  there  was  found  to  be  a 
lingular  Force  or  Charm  in  thofe  Words.® 
If  you  exorcife ,  fays  fuflin  again  ft  cTrypho> 
in  the  Name  of  any  of  your  Kings ,  or  Juft 
men ,  or  Prophets ,  or  Patriarchs ,  none  of  the 
Devils  [or  Demons]  will  obey  you :  But  if  indeed 
any  of  you  exorcife  by  the  God  #/’ Abraham,  and 
the  God  of  Ifaac,  and  the  God  of  Jacob,  pro¬ 
bably  he  will  obey .  However,  it  is  obfervable, 
4  that  thefe  Exorcifls  did  not  dare  to  reft  the 

IIzpiep%o[Jbswv . 

c  ’Ecu v  KccTci  5 ?oiVTo$  ovofLoiT^  ru 'if  ftccy  IfMv  yvytvyyjzvuv 

XiM  V)  hxC&iUV,  7ryotpV)Tav3  VI  VTCCTfllUpXaV  ij'CpKlfylTZ  Ifhzii 5,  iSX?  V&o** 

TstyvitriTca  iicfzv  rm  tS’oufAtcvioJV'  uXX  £t  otpcc  i^cpKi^oi  tj$  vf/tav  xcct<& 
tS  BsS  A  £psclcf//t  xS)  3s5  lorocotKf  B'zS  I  swab,  i<rso$  \JU0Tcty^<rsTU6^ 
Juftin  cont.  Tryph.  p.  31 1. 

d  Ty  tzxv *1 - £pft^£VOi  ifypKtfyvrt,  xj  SSvikioifJjotm  x}  x etrec^V- 

l Xfayrtu,  Ibid, 
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Event  upon  the  Charm  they  ufed ;  but  they 
had  Recourfe  to  Art :  they  ufed  Chains  to  fe- 
cure,  as  well  as  ftrong  Scents  to  expel  the 
Demon  out  of,  the  Demoniack, 

Origen  feems  to  impute  the  whole  Cure  to 
the  mere  Sound  of  the  Words  which  thde 
Strollers  ufed ;  and  He  is  of  Opinion  that  the 

Sounds— — -The  God  of  Abraham - -rightly 

fpoken,  were  effectual  to  drive  away  Devils. 
I  fay  rightly  fpoken :  For  the  JewiJh  Strollers 
and  the  Gypfiesy  were  not  to  ufe  the  Greek 
Words,  nor  did  they  in  their  Charms:  But 
they  took  Care  to  pronounce  Hebrew  Words, 
the  better  to  impofe  upon  the  ignorant  People. 

£  The  Egyptians,  fays  he,  who  did  not  know  who 
Abraham  wasy  yet  ufed  the  Words  the  God  of 
Abraham  \  and  fo  they  did,  Ifaac  and  Jacob 
and  Ijrael ;  and  imputed  to,  and  promifed  great 
Wonders  from  thofe  Hebrew  Sounds;  and 
made  it  a  Part  of  their  Secret .  %  Some¬ 

times  the  Jews  faid  in  their  Charms,  d  The 
God  of  Ifrael,  the  God  of  the  Hebrews,  the 
God  that  drowned  the  King  of  the  Egyptians, 


c  IToAAot  7Z9  Izxt'oyruv  ^oiifjuovxq  %cco9tui  Iv  rote,  Xoya$  ctlrav  tm, 

6  A'opsi ocj/j. - cbc  izifccp/jot  oi  Tt$  l^iv  6  A^pxxfju,  Tec  uu- 

toc  MKTicv  iCj  srsp i  tS  \<rococx3  7rsp<  rS  ’IccytaQ,  : rspt  rS  Icrpxy}}.,  ocrivoc 
of/johoyapjjivuq  E €j)cc(bc  cvtcc  ovoUjcctoc  7ro/\>M%Q  tc7c  'AiyvTTTiat;  ivrety  - 

fiAXofAzvcis  ivipyitw  nvoc  ivtavretprect  Orig.  c„  Celf. 

I.  I.  p.  i^. 

d  "O  Sso$  rSlcrpcivX,  xj  o  S'so?  7&>v  ECpxiwv,  x}  o  S-£ec  o  xs&tclxcv* 
t ojrcts  h  Ttj  EpvQpcZ  Sec^ocosyrov  AtyvTTTicov  fiounMct  xtj  rife  Aiyvzr[y$y 
7ro\\oixi$  ovof/ju^iTUi  zxpuXccjjjQxy o xcctqc  teayjovcov.  Ibid. 
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and  the  Egyptians,  in  the  Red  Sea  :  And  thl 
was  of  mighty  Influence  againft  Demons,  as 
Qrigen  tells  us,  Book  4.  p.  1 84. 

One  may  well  wonder,  whence  it  is  that 
fuch  impudent  Vagabonds  with  nothing  but 
hard  Names  in  their  Mouths,  ihould  be  able 
to  gull  and  impofe  on  fo  many  as  they  did. 
But  one  would  more  wonder  that  Men  of 
Learning,  fuch  as  Qrigen  was,  Ihould  contend 
for  the  Power  and  Efficacy  of  fuch  Sounds 

J 

upon  real  Diftempers.  The  Sons  of  Sceva  might 
pretend  to  caft  out  evil  Spirits  by  a  new  Charm 
as  they  thought ;  and  they  might  pretend  to 
vye  with  St.  Paul ,  in  the  miraculous  Cure  of 
diftempered  Perfons,  in  the  Name  of  Jefus , 
But  for  Men  of  Senfe  to  endeavour  to  account 
for  thefe  Practices  of  Cheats,  I  mean  for  Won¬ 
ders  and  prodigious  Cures  done,  by  Sounds ,  and 
Charms  of  Words,  and  fuch  Sort  of  magical 
Operation,  is  methinks  to  promote  the  Cheat, 
and  to  encourage  the  World  to  confult  In-* 
chanters,  and  Witches,  and  Wizards,  and  Ne-* 
cromancers,  notwithstanding-  it  is  laid  fo 
expreffiy,  that  they  which  do  fuch  Things  are 
an  Abomination  to  the  Lord ,  Deut  xviii.  12. 

The  Place  where  thefe  Sons  of  Sceva  pretend¬ 
ed  to  caft  out  Devils  by  the  Name  of  Jefus ,  viz, 
Ephejits ,  puts  me  in  Mind  of  the  Ephejian 
Letters  which  Plutarch  in  his  Sympofiacs  fays, 
t  the  Magicians  commanded  fuch  as  were  pcff'ef- 
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fed  by  Devils  to  read  over,  and  pronounce , 
when  they  were  by  themjelves ,  Ridiculous 
Words !  Senfelefs  Sounds !  fit  to  cheat  the  ig¬ 
norant  with !  They  are  of  the  fame  Stamp  with 
the  famous  Abracadabra ,  or  Abraxas ,  and  a 
thoufand  others.  The  Reader  may  fee  the  ori¬ 
ginal  Ephefan  Words,  (for  fome  Cheats  had  af¬ 
terwards  added  others  to  them, )  in  Hefchyus / 
31  A <nciy  Kxracnu,  Aj£,  T erpccZ,  A Ai oiov. 
They  are  jufl  fuch  Cant  W ords  as  now  our  ftrol- 
ling  Gypfies  ufe :  by^Ao-xi  they  meant  Darknefs , 
KoLT&cnu Light,  by  Ai?5  He;  A cL^cLuanrjs  fignifi- 
ed  the  Sun ,  and  Aia-iov,  True;  as  for  T Apa?,  it  is 
not  explained.  This  will  fhew  fufficiently ,  what 
Eufebius  has  obferved  in  his  Prceparatio  Evan- 
gelica ,  Lib  3.  c.  1.  That  thefe  Impoftors 
when  they  did  any  thing,  *  made  ufe  of  certain 
Charms  with  unintelligible,  inarticulate,  and 
barbarous  Sounds . 

It  is  eafy  from  the  Inftances  produced  to 
underftand  any  other  Cafe  which  the  New 
Teftament  Writers  mention.  Their  Demo¬ 
niac  ks  are  much  the  fame  with  the  Cerriti, 
or  Larvati,  or  Lymphatici,  of  the  antient 
Romans ,  or  with  thofe  whofe  Diforders  are 
mentioned  by  Hippocrates ,  as  coming  from 
the  Gods ,  Not  that  any  of  the  Antients  could 

f  Ei (pl<rix,  ycxi/ji/joiTot,  vjk  m/j  tto&Xou,  v^-ipoy  Tiv\<; 

*  ~  \  */  t  ^  ^  /  \  3  /  /  */  c 

&C/>CCT2C0'JS$  Xj  CCKSOL.  (p.occn  OZTOOV  7Tf)6i)T&V  TOC  OVOfAXTCC  TCidZ.  CCFKty  &C* 

Jiejycbius. 

s  M ztoc  Ti)i(§r  urtfix  Kj  /3 sV^otsa'?.  Euf.  Prse.  Evan. 
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prove ,  that  thofe  whom  they  called  Demonu 
neks,  or  Cerriti,  or  Larvati,  were  really  pot 
felled  by  the  Souls  of  Ceres ,  or  Apollo ,  &e.  or 
by  the  Larvce .  Thefe  Terms  might  imply  an 
Hypothecs  originally,  in  order  to  account  for 
certain  Diforders ;  but  they  do  not  the  Truth 
of  Things.  And  when  once  Words  are  applied 
to  fuch  or  fuch  Diforders,  every  Man  that  {peaks 
of  fuch  Cafes  muft  ufe  the  tecnical  Terms, 
and  cannot  with  any  juftice  be  deemed  to 
approve  the  Hypothecs,  becaufe  he  /peaks  as 
Cuftom  has  made  it  neceflary. 

But  againft  this  Way  of  interpreting  the 
Scripture,  it  is  objected 

Firft , .  That  the  Scriptures  and  Eccleliaftical 
Writers  make  a  conftant  and  a  plain  Diftinc- 
tion  betwixt  thefe  two  things,  the  curing  of 
Difeafes ,  and  the  cajling  out  Devils .  Thus 
Matt .  iv..  24,  Dhey  brought  to  him  all  pick  Peo¬ 
ple  that  were  taken  with  diverfe  Difeafes ,  and 
thofe  which  were  poft'ejfed  with  Devils ;  and 
thofe  which  were  Lunatick,  and  thofe  that  had 
the  Pal/y.  So  likewife,  Matt .  x.  1 .  He  gave 
to  the  Difciples  Power  againft  unclean  Spirits 
to  caft  them  out ,  and  to  heal  all  Manner  of 
Sickneft  and  Difeafes.  And  Mark  i.  34.  Our 
Saviour  healed  many  that  were  lick  of  diverfe 
Difeafes ,  and  caft  out  many  Devils.  And 
thus  too  Luke  iv.  40,  41.  All  they  that  had 
any  ftck  with  diverfe  Difeafes  brought  them  un¬ 
to  him  5  and  he  laid  his  Hands  on  every  one  of 

them 
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them  and  healed  them ,  and  Devils  alfo  came 
out  of  many  crying  out  and  faying ,  Thou  art 
Chrijl  the  Son  of  God .  To  all  this  the  An- 
fwer  is  obvious, 

That  what  is  ufually  called  Poffefjion  of  De¬ 
vils ,  is  no  more  to  be  diftinguilhed  from  Dif. 
eafe,  or  Sicknefs,  than  the  Palfy  is,  which  in 
the  very  firft  Citation  from  St.  Matthew  is 
put  in  the  fame  Manner  as  Lunacy  is,  and  is 
contradiftinguilhed  from  Difeafes.  In  truth, 
the  proper  Rendring  is,  He  cured  all  that  were 
taken  with  diverfe  Difeafes,  even  Demoniacks, 
Lunaticks,  and  Paralyticks.  In  the  other 
PaiTages  the  Senfe  is  very  clear  :  He  gave  the 
Difciples  Power  over  unclean  Spirits,  and  not 
only  that  Power,  but  likewife  to  heal  all  other 
Diftempers.  As  to  Himfelf,  our  Saviour  cu¬ 
red  the  lick,  and  likewife  all  Sorts  of  Luna¬ 
cy.  Lunacy  or  Madnefs  is  a  Difeafe  which 
appears  in  different  Shapes :  g  Some  are  merry, 
fome  are  fad,  fome  are  eafily  kept  within  Bounds , 
and  are  only  mad  in  their  Words  ;  others  are 
furious  and  outragious,  and  of  thefe  fome  only 
ofhid  in  ufmg  Violence,  others  apply  Arts, 
and  look  and  a£l  as  if  they  were  in  their  Senjes 

K  Alii  hilares,  alii  trifles  funt,  alii  facilius  continentur,  et  in- 
tra  verba  defipiunt,  alii  infurgunt,  et  violenter  quaedam  manu 
faciunt,  atque  ex  his  ipfis  alii  nihil  nifi  impetu  peccant,  alii  ed- 
am  artes  adhibent  fummamque  fpeciem  ianitatis  in  captandis  ma- 
lorum  operum  occafionibus  pr^bent,  fed  exitu  deprehenduntur. 
Celjus  lib.  3,  c,  1 S. 

only 
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only  to  catch  an  Opportunity  of  doing  Mifchief: 
‘The  Difference  betwixt  them  is  difcovered  by 
the  Event ,  as  Celfus  has  rightly  obferved.  It 
is  very  hard  to  cure  this  Diftemper  by  natural 
Means ;  and  fo  it  is  to  cure  the  Palfy  :  They 
who  are  afflicted  with  it  h  feldom  are  brought 
to  be  well  again ,  and  generally  drag  on  a  miff - 
rable  Life ,  loping  their  Memories  :  Sometimes 
it  is  acute  in  particular  Members  j  often  it  is 
a  long  Difeafe ;  commonly  it  is  an  incurable 
one .  Cellus  lib.  3.  c.  27.  The  Meaning  there¬ 
fore  of  thefe  Paflages  is,  That  our  Saviour 
healed  all  Sorts  of  lick  Perfons;  even  thofe 
that  were  moft  difficult  to  cure. 

If  it  be  faid,  that  the  Scriptures  not  only 
make  a  Diftindtion  betwixt  curing  Difeafes , 
and  cafing  out  Devils ;  but  likewife  in  this 
Palfage  of  St.  Matthew  betwixt  thofe  that 
were  poffeffed  with  Devils ,  and  thofe  that  were 
Lunaticks .  I  might  anfwer, 

That  Theophylaft  did  not  read  in  his  Copy 
thofe  Words,— — -And  thofe  which  were  poffef 
fed  with  Devils :  And  it  is  plain  they  are 
wanting  in  fome  MSS.  v.  Mills  in  loc .  In 
fome  Copies  which  have  the  Words — —And 

thofe  which  were  poffeffed  with  Devils - - the 

following  ones - And  thofe  which  were  Lu~ 

h  Raro  ad  fanitatem  perveniunt,  et  plerumque  miferum  fpiri- 
tum  trahunt,  memoria  quoque  amiffa.  In  partibus  nonnun- 
quam  acutus ;  faspe  longus »  fere  infanabilis  eit  morbus.  Ibid . 
I.  3.  c.  27. 


naticks 


(  65  ) 

naticks — — are  omitted.  But  fay  that  the 
common  Reading  is  the  true  one,  it  amounts 
to  no  more  than  this,  That  our  Saviour  cured 
all  Sorts  of  Madnejs ,  whencefoever  it  arofe, 
whether  it  were  from  Melancholy,  or  from 
any  other  Caufe.  It  is  objected, 

Secondly ,  ££  The  Difference  betwixt  Demo- 
“  niacks  and  Lunaticks  is  evident  from  the 
£C  Circumftances  relating  to  the  Devils  to  be, 
sc  or  that  actually  were,  caft  out.  e.  g.  Chrift: 
*£  fuffered  not  the  Devils  to  J 'peak ;  becauje 
<£  they  knew  him  to  be  the  Chrijl ,  Mark  i.  34. 
C£  Luke  iv.  41.  They  laid,  Lhou  art  the 
£C  Chrijl ,  the  Son  of  God:  They  expoftu late 
C£  with  Chrift,  faying,  What  have  we  to  do 
*£  with  thee  ?  Art  thou  come  to  torment  us  be- 
cc  fore  the  fime  ?  and  pray  that  he  would  not 
€C  torment  them :  They  afk  his  Leave  to  en- 
cc  ter  into  the  Swine  5  and  being  entered,  they 
C£  hurried  them  into  the  Sea ;  and  beg  that 
cc  they  may  not  be  fent  out  of  the  Country  5 
sc  They  acknowledge  that  their  Name  was 
€C  Legion.  Now  to  make  all  thefe  Sayings 
cc  the  Effefts  of  a  Difeafe,  or  to  conceive  that 
cc  Chrift  J'poke  thus  to  a  Difeafe ,  is  too  great 
cc  an  Evidence  of  one  that  is  himfelf  Difea- 
££  fed.” 

As  this  is  the  principal  Objection,  I  mult 
be  more  particular  in  my  Anfwer. '  And 

Firjl ,  It  is  faid  that  Chrift  fuffered  not  the 
Devils  to  fpeak  becauje  they  knew  him  to  be  the 
Chrijl.  The  plain  Meaning  of  thefe  Texts  is, 
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that  he  checked  the  Demoniacks  whom  he  cu¬ 
red,  juft  as  he  did  likewife  his  immediate  Dif- 
ciples  and  Followers,  if  at  any  time  they  pub- 
dickly  and  openly  declared  him  to  be  the 
Chrift.  It  would  be  foreign  to  the  prefent 
Purpofe  to  confider  the  Reafon  of  this  Con¬ 
duct  in  our  Saviour  ;  and  it  has  been  fully  and 
fatisfaftorily  fhewn  by  Others.  When  a  pof- 
fejj'ed  Perfon,  /.  e .  a  Lunatick ,  declared  jefus 
to  be  the  Chrift,  and  with  an  Unguard.ednefs 
ufual  to  fuch  Men  faid,  what  might  expofe 
him  to  Danger,  and  even  Death,  before  his 
Time  was  come,  it  was  right  to  rebuke  them, 
and  not  to  fuffer  them  to  talk  in  that  Manner. 

Again,  'Tis  faid,  Jefus  rebuked  the  Devils, 
Luke  iv.  41.  Now  to  conceive  that  he  /poke 
to  a  Difeafe ,  is  abfurd. 

The  Anfwer  is  very  obvious ;  fince  the  fame 
Manner  of  Expreffion,  nay  the  fame  Word,  Im- 
Tiptrm,  is  applied  to  a  Difeafe  but  two  Veries  be¬ 
fore,  which  is  here  applied  to  Devils ,  i.  e.  Madnefs . 
He  rebuked  the  Fever  in  Peters  Wife's  Mother, 
is  no  harder  to  be  underftood,  than  He  rebuked 
Madnefs ,  the  one  being  as  much  a  Difeafe  as  the 
other.  If  by  rebuking  Devils,  or  Demons,  be 
meant.  His  not  fuffering  them  to  fay  Who  he 
was.  This  has  already  been  confidered.  But  I 
mu  ft  add,  that  the  Romans  confidered  Fever , 
as  a  certain  Being  to  which  they  *  built  Altars 

1  Ara  vetus  flat  in  Palatio  Febris.  Cicero  de  Legibus.  'Fetpcu- 
a  riypjTvf  St/W*.  Clemens  Protrept.  *1 2 5  h  jjvpy  Trvptrg 
Arrian,  in  Epifi.  1.  I.  c«  19. 

and 
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and  facrificed.  In  this  Cafe,  to  rebuke  a  Fe¬ 
ver  is  exactly  the  lame  with  rebuking  a  Devil. 
Each  was  in  reality  nothing  but  a  Dijeafe ; 
and  yet  each  was  confidered,  and  treated  as 
if  it  were  a  Perjon . 

It  is  faid,  That  the  Devils  cryed  out,  "Thou 
art  the  Chrijl  the  Son  of  God .  Anf.  If  the 
Man  that  was  poftefied,  or  mad,  made  fuch 
Declarations  in  Confequence  of  his  Diftem¬ 
per,  it  may  I  think  in  the  fame  Propriety  be 
attributed  to  the  Diftemper,  as  when  St.  Paul 
fays,  Rom .  vii.  17,  20.  It  is  no  more  I  that  do  it , 
but  Sin  that  dwelleth  in  me .  The  Madmen  fpoke 
what  Fame  had  fpread :  For  the  Fame  of  Jefus 
very  foon  went  throughout  all  Syria,  and  great 
Multitudes  of  People  followed  him  from  Galilee, 
and  from  Decapolis,  and  jrom  Jerufalem,  and 
from  Judea,  and  from  beyond  Jordan.  Matt, 
iv.  24,  25.  Now  as  this  Imprudence,  in 
faying  what  our  Saviour’s  Circumftances  would 
not  admit,  was  the  EffeCt  of  Diftemper  in 
thefe  mad  men,  and  the  Diftemper  was  im¬ 
puted  to  Demons ,  it  was  not  unnatural  to 
forbid  thefe  Demo?is ,  i.  e.  the  Man  who  was 
difordered,  to  publish  what  was  fo  unfit  and 
improper  to  be  publifhed.  Wherever  Difeafes 
are  treated  as  Per  Jons ,  or  Virtues  or  Vices  are 
confidered  as  fuch,  it  is  always  ufual  to  fpeak  to 
them  in  perjonal  Characters.  Thus,  not  to  re¬ 
peat  what  I  juft  now  obferved  about  the  Goddefs 
Fever ,  The  Goddefs  Fides  had  a  Temple  built  to 
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her  ;  and  fee  how  fhe  is  addreffed  in  Plautus' s 
Aulularia ,  Adt.  IV.  Sc.  2.  Euclio  fays,  k 

O  Faith,  do  not  lhew  any  one  that 
my  Gold  is  there .  And  Strobilus  hearing  him, 
fays,  O  Faith,  Do  not  you  be  more  faithful  to 
him  than  to  me,  &c.  I  fhall  presently  take 
Notice  of  an  Inftance,  where  That  is  diredtly 
imputed  to  a  Devil ,  which  could  belong  only 
to  the  Man  that  was  difordered. 

It  is  added  in  the  Objection,  That  the 
Devils  expoflulated  with  Chrift,  faying,  Let 
us  alone ^  What  have  we  to  do  with  thee ,  thou 
Jefus  of  Nazareth :  Art  thou  come  to  deftroy 
US?  I  know  thee  who  thou  art ,  the  Holy  one 
of  God ,  Luke  iv.  33,  34.  Mark  i.  23—26. 
At  another  Time,  They  cried  out  faying , 
What  have  we  to  do  with  thee ,  jefus  thou  Son 
of  God  ?  Art  thou  come  hither  to  torment  us 
before  the  Lime?  Matt.  viiL  29.  f 

In  the  firft  of  thefe  Places,  I  cannot  but 
take  Notice  of  a  very  extraordinary  Change  of 

;fc  Euclio.  Tu  modo  cave  cuiquam  indicaffis,  auruni  meum 
eft  iff  hie,  Fides. 

• - - - ; —  Verum  id  te  qua: To  ut  prohibeffis,  Fides. 

Vide,  FHes,  etiam  atque  etiam  nunc,  falvam  ut  aulam 
abs  te  auferam. 

T  uas  Fidci  concredidi  aurum;  in  tuo  luco  et  fano  modo 
efl  fitnm. 

Strob. - - - rr — — - - - - — —  F  ides. 

Cave  tu  illi  fidelis,  qusejfp,  potius  fueris,  quam  mihi. 

- - - perfcru tabor  fanum,  fi  inveniam  ufpiam 

Auruni,  dum  hie  efc  occupatus:  fed  fi  reppererp,  O  Fides,  f 
JVluIfi  congialem  plenain  faciam  tibi  fideliam. 

P/(iut.  AuluL  A6t.  iv.  Sc.  2. 

Petjons , 
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Perfons.  The  Man  which  had  A  Spirit  of 
an  unclean  Devil,  fays.  Let  us  alone.  What 
have  W  e  to  do  with  thee  ?  Art  thou  come  to 
dejlroy  Us  f  I  know  thee  who  thou  art ,  And 
Jefus  rebuked  H  i  m,  faying,  hold  Thy  Peace . 
Would  any  but  a  mad  man  have  reafoned 
thus?  Had  he  nothing  to  do  with  the  Holy 
one  of  God,  who  was  already  fo  famous  for 
his  curing  all  Manner  of  Difeaies  ?  Or  why 
is  it  faid,  Art  thou  come  to  deftroy  U  s,  fince 
the  Man  had  but  One  unclean  Spirit  ?  If  it  be 
faid,  that  the  Word  Us,  relates  to  the  Man, 
and  the  unclean  Spirit,  in  what  Senfe  did  the 
Holy  one  of  God  come  to  deftroy  the  Man  ?  I 
add 

2.  That  the  Evangelifts  fometimes  impute 
that  to  the  Caufe  of  a  Difeafe  which  is  proper 
and  peculiar  only  to  the  Man  who  is  diftem- 
pered :  They  impute  that  to  Devils  which 
the  Man  alone  could  do.  And  therefore  if  it 
be  faid  in  fome  Places,  that  Devils  expoftu- 
lated  with  Chrift,  That  may  be  underftood 
of  the  Man  expoftulating  ;  juft  as  when  that 
is  imputed  to  Devils  which  dees  not,  or  can¬ 
not,  belong  to  them.  e.  g.  St.  Mark  fays, 
c.  iii.  1 1.  Unclean  Spirits  when  they  saw  him. 
Fell  down  before  him,  and  cried  faying , 
cThou  art  the  Son  of  God .  Unclean  Spirits 
faw  him,  and  fell  down!  No.  The  Perfons 
who  had  the  Diforders  imputed  to  unclean 
Spirits  did  fo,  Juft  in  the  fame  Manner  as 

Devils 
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Devils  fall  down  before  him ,  did  they  rry  oufy 
or  expoftulate  with  Chrift  ;  /.  The  Perfons 
who  were  fo  or  fo  affedted  did  fo. 

It  was  a  Remark  made  at  lead;  as  long  ago 
as  the  Author  of  the  eft  ions  and  Anjwers  to 
the  Orthodox ,  ufually  annexed  to  fuftin  Mar¬ 
tyr  y  1  That  the  Scripture  attributes  to  the  De- 
moniack  the  Works  of  the  Demon .  The  Re- 
verfe  of  this  is  as  true,  That  the  Scriptures 
attribute  to  Demons  the  Adts  of  the  Demoni¬ 
ac  k  :  which  fhews,  that  in  thefe  Cafes,  we 
are  not  to  regard  the  Letter,  but  the  real  and 
exadt  Meaning  of  the  Sacred  Writers. 

To  account  fully  for  all  the  Difficulties  in 
the  Other  Paffage,  Matt.  viii.  29,  and  the 
correfponding  Places  in  the  Other  Evangelifts, 
is  fomething  more  hard.  It  has  been  already 
obferved,  that  when  the  Man  faid,  that  a 
Legion  of  Devils  was  in  him,  This  was  nothing 
but  the  Anfwer  of  a  Madman  to  our  Saviour 
that  afked  him  his  Name.  It  is  generally  fup~ 
pofed  that  in  this  Story,  it  was  the  Devils 
which  cryed  out, — —Art  thou  come  hither  to 
torment  us  before  the  Lime.  But  there  is  no 
Neceffity  for  this  Conftrudtion ;  and  it  is 
plain  that  both  St.  Mark  and  St.  Luke  expreffi- 
ly  afcribe  this  Declaration  to  the  Man  himfelf. 
St  Mark's  Words  are,  ch.  v.  6,  7,  When  [the 

1  H  B-ttcc  rj1  obuf/jovimn  jrpcxnj'ps  r'cc  soyot* 

Qugii  et  Refp,  ad  Orthod.  Qgas.  4?. 
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Man]  He  faw  Jefus  afar  of]  he  ran  and 
worfhipped  him ,  and  cryed  out  with  a  loud 
Voice ,  and  /aid- — — I  adjure  thee  that  thou 
torment  me  not .  St.  Luke  exprefles  himfelf 

in  the  very  fame  Manner - When  He  faw 

Jefus,  he  cried  out ,  and  fell  down  before  him , 
and  with  a  loud  Voice  faid,  What  have  I  to  do 

with  thee - 1  befeech  thee  torment  me  not, 

Luke  viii.  28.  St.  Matthew  relates  this  of 
Lwo  Men  ;  and  therefore  confiftently  with  his 

Narration,  he  fays - Art  thou  come  hither 

to  torment  Us.  The  Reafon  of  the  Man's, 
or  Men's,  making  this  Requeft,  feems  to  be, 
that  they  remembred  the  ill  Ufage  they  had 
formerly  met  with,  when  they  were  bound 
with  Chains  and  Fetters  :  and  conliftent  with 
that  Notion,  they  beg  of  Chrift  that  he  would 
not,  @>cL<rcLw<uy  torment,  or  vex  them.  B&au- 
y/o-cu,  which  we  interpret  to  torment ,  fignifies 
not  only  to  torment  in  the  way  of  Punifh- 
ment,  or  to  extort  the  Truth,  but  is  ufed  in 
general  in  any  way  to  vex ,  or  put  to  trouble  ; 
And  figuratively  it  is  ufed  in  Cafes  where  it 
fignifies  no  more  than  trying  any  thing  as  with 
or  by  a  Touchftone.  In  this  place  the  Senfe 
is  plain;  The  Men  who  had  felt  the  Pain 
and  Anguifh  arifing  from  being  fetter'd  and 
chain'd ,  defire  that  Jefus  would  not  put  them 
to  that  Torment  again. 

There  is  another  Difficulty  in  Relation  to 
this  Story ;  and  that  is,  It  is  faid  that  the 
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Devils  bejought  him ,  Z><?  would  not  command 

them,  to  go  into  the  Deep,  Luke  viii.  31.  St 
Mark  fays,  He,  that  is,  the  Man,  bejought  him 
much  that  He  [Jefus]  would  not  fend  them  away 
out  of  the  Country .  ch.  v.  10.  In  fome  Copies 

of  St.  Mark  it  is— - that  He  would  not  fend 

him,  i.  e.  the  unclean  Spirit,  out  of  the  Country* 
The  Lunatick  had  faid  that  his  Name  was 
Legion ;  that  he  had  many  Devils  in  him ;  and 
he  had  defired  that  thofe  things  which  he  cal¬ 
led  Devils,  might  enter  into  the  Herd  of 
Swine.  Thefe  were  Inftances  of  exceffive 
Madnefs,  and  that  the  Diforder  was  in  a  high 
Degree  upon  him.  The  Requeft  here  made 
was  another  Inftance  of  the  fame  Kind,  that 
Chrift  would  not  command  them  to  go  into  the 
great  Abyfs.  Had  he  been  in  a  right  Mind 

at  this  Time,  would  he  have  defired  the 

> 

Company  of  fuch  malicious  Beings  near  him- 
felf,  or  near  his  Neighbours  ?  Or  would  he 
not  have  defired  them  to  be  fent  into  the  deep, 
or  any  where  elfe  rather  than  continue  in  his 
Country  ?  The  Hiftory  of  this  Cure  therefore 
feems  to  me  to  be  thus.  When  This  Man, 
who  was  not  in  his  right  Mind,  faw  Jefus, 
he  ran  and  worshipped  him.  Jefus  upon  this 
commanded  the  Diforder  to  ceafe :  Before  this 
Effe£t  was  produced,  or  whilft  the  Madman 
was  before  our  Saviour,  He  requefted  that  Je - 
jus  would  not  command  the  Devils  (which 
were,  as  he  faid,  many  that  were  entred  into 
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him)  to  go  into  the  Deep ;  And  feeing  the 
Swine  there,  he  befought  him  that  he  would 
fuffer  the  Devils  to  go  into  Them.  This  was 
all  the  Effed  of  high  Madnefs ;  and  natural 
upon  that  Suppolition :  It  was  as  natural  for 
fuch  a  Man,  or  Men,  to  run  amongft  the 
Herd  and  drive  them  down  the  Precipice. 
And  when  this  Mifchief  was  thus  done  by  the 
Madmen ,  could  any  thing,  after  they  were 
brought  to  a  right  Mind ,  be  more  natural, 
than  for  them  to  delire  to  be  taken  along  with 
Jcfus,  when  he  left  that  Country  ? 

Another  Difficulty  in  relation  to  this  Cure 
is,  That  Matt.  viii.  29,  The  Madmen  fay 
to  Chriffc,  Art  thou  come  hither  to  torment  U  s 
before  the  time?  When  it  is  afked,  What 
^time?  the  common  Anfwer  is,  Before  the 
time  of  the  Day  of  Judgment ,  until  which 
the  Evil  Angels  are  referved  in  Chains  under 
Darknefs .  2  Pet.  ii.  4.  Jude  6.  I  am  apt  to 
think,  that  this  Paliage  may  more  juftly  and 
confidently  be  accounted  for  thus.  When 
the  Men  law  our  Saviour,  ( known  Efficient¬ 
ly  thereabouts,  and  famed  for  curing  all  Dis¬ 
orders)  they  cried  out,  Art  thou  come  2$i  hi¬ 
ther,  viz.  into  the  Country  of  the  Gergejenes , 
m  <30  JtoupS,  ante  tempus ,  i.  e.  unfeafonably, 
fooner  than  was  expeded  or  delired,  to  vex  us  ? 
Or  it  may  be,  Art  thou  comen ,  thus,  after 

mJIpoapov,  xpe  x&ipS.  Hefych. 

T&TOV  tov  rpoTTov.  Hejych, 
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this  manner,  untimely,  to  torment  us?  In  this 
Senfe  azef  JcoupS  will  be  oppofed  to  ev  7ccupZ3 
or  efi  ) Lcupx>  or  ei$  xoupov,  which  fignify  op¬ 
portunely ,  or  feafonably ;  and  will  be  the  fame 
as  'ze&vpoSy  or  cut (tlpas,  untimely ,  unfeafonably * 
But  this  I  fubmit,  as  I  do  whatever  I  have 
faid  on  this  Subject,  to  the  Judgment  of  the 
candid  Reader,  who  will  take  the  trouble  of 
examining  and  confidering  all  the  Circum- 
ftances  of  this  Cure,  which  on  all  imaginable 
Schemes  muft  be  allowed  to  be  attended  with 
fome  Difficulties. 

A  ' Third  Objection  is  taken  from  hence. 
That  Chrift  fometimes  puts  Queftions  to  thefe 
Demons,  aiking  their  Names :  Sometimes  he 
commands  them  to  be  Jilent :  and  fometimes 
to  come  out  of  a  Man,  and  enter  no  more  into 
him.  v.  Mark  i.  25.  Luke  iv.  31.  Mark  ix. 

The  Anfwer  to  thefe  Difficulties  is  eafily 
collected  from  what  has  been  already  faid. 
e.  g.  He  did  not  alk  the  Devil ,  but  the  difor- 
dered  Man ,  his  Name  :  When  the  Man  faw 
jefus,  He  cryed  aloud — —And  Jefus  faid  un¬ 
to  Him ,  wffiat  is  Lhy  Name.  When  in  St. 
Luke  it  is  faid.  Devils  came  out  of  mor 
ny ,  crying  out  and  faying ,  cTI:qu  art  Chrift 
the  Son  of  God ;  and  he  rebuking  them ,  fuffer - 
ed  them  not  to  fpeak,  or  to  fry  that  they  knew 

him  to  be  the  Chrift , - -The  Meaning  is. 

He  rebuked  the  Perfons  who  had  fich  Difor- 

ders 
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tiers  upon  them,  when  he  cured  them ;  nor 
would  he  fuffer  them  to  publifh  openly  that 
he  was  the  Chriji *  When  it  is  faid,  that  Devils 
were  commanded  to  come  out  of  a  Man,  it  is 
the  fame  Sort  of  Language  with  rebuking  a 
Fever :  which  if  any  one  fhould  take  too  ri¬ 
gidly,  it  would  imply  the  Fever  likewife  to  be 
an  intelligent  Being,  or  a  Goddefs  as  the  Romans, 
made  it.  The  Meaning  therefore  of  fuch  Ex- 
preffions  is  no  more  than,  “  Be  thou  cured ;  or 
<c  be  free  from  this  Diforder.”  Thefe  Dlforders 
being  fuppofed  to  arife  immediately  from  De¬ 
mons  refiding  in,  and  working  upon  the  Body,  it 
was  natural  enough  to  fpeak  as  to  them,  and  to 
command  them :  Whereas  when  now  thofe 
Cafes  are  looked  upon  as  proceeding  from  dif¬ 
ferent  Caufes,  the  Language  muft  neceilarily 
be  changed,  and  it  muft  found  harfh  to  our 
Ears.  When  the  Gods  were  fuppofed  to  in¬ 
habit  any  Statue ,  the  People  made  no  Scruple 
of  addrefling  them  as  in  that  Statue ;  they  fpoke 
to  them  in  that ;  and  worftiipped  them  in 
that ;  and  implored  their  Aid  from  that ;  and 
Cuftom  made  it  eafy  and  familiar  to  them  to 
do  fo.  But  to  Us  the  Language  and  the  No¬ 
tion  being  rare,  we  think  it  harfh  to  talk  of 
rebuking  a  Fever ,  or  to  fpeak  to  Demons, 
when  we  know  that  the  Diforder  is  owing  to 
quite  a  different  Caufe. 

L  a 
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A  Fourth  Obje&ion  is,  that  thefe  Demoni- 
acks  were  of  fuch  Strength,  that  no  Chains  or 
Fetters  could  bind  them.  Mark  v.  3.  Nor  is  it 
poffible  for  Difeafes  to  fear  to  be  deftroyed ,  or 
fent  out  of  the  Country ,  or  into  the  Abyfs  by 
Chrift,  fince  this  is  an  Abfurdity  that  ilrikes 
one  at  the  firft  Sight. 

It  is  eafy  to  anfwer  to  this  that  thefe  Ex- 
preffions,  no  Man  could  bind  bint,  no  not  with 
Fetters,  can  mean  no  more  than  this,  that  the 
difordered  Perfon  had  been  often  bound  with 
Fetters  and  Chains ,  and  he  had  often  broke 
loofe.  There  needs  no  {training  of  Words  to 
anfwer  this ;  And  as  to  the  other  Part  of  the 
Objection,  it  is  founded  upon  miftaking  the 
Texts,  as  has  been  fliewn. 

I  know  not  by  what  Authoritythe  Author 
of  the  fuefions  and  Anjwers  to  the  Orthodox 
afferts,  that  m  the  Demon  did  not  enable  the 
Man  to  break  his  Chains  a?id  Fetters ,  but  the 
Demon  himfelf  broke  them.  This  is  owing  to 
an  Hypothefis,  which  has  been  fhewn  fuffici- 
ently  to  be  groundlefs. 

But  the  Laft  Objection  appears  to  have  fome 
Weight  in  it,  viz.  Why  would  fefus  counte¬ 
nance  fuch  a  Notion  as  this,  if  there  were  really 
no  fuch  things  as  Demons ,  nor  Perfons  poffeffed 
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by  them  ?  Why  would  he  not  rid  Men  of 
fuch  pernicious  Opinions,  and  plainly  tell 
them,  that  thefe  Poffejfions  were  nothing  elfe 
but  Lunacy  or  Epileply,  or  whatever  other 
Name  the  Diforder  had  ? 

To  this  I  anfwer,  that  no  Man  conceives  the 
Defign  of  the  facred  Writings  to  be  to  corredt 
the  Miftakes  of  Men  in  Phyjick ,  more  than  it 
is  in  Ajironomy ,  or  any  other  Art :  No  nor  is 
it  its  Defign  to  guard  againft  wrong  Notions 
of  God  himfelf.  It  Ipeaks  of  God  in  the 
Language  of  the  Vulgar,  in  a  figurative  man¬ 
ner,  and  fuppofes  all  Men  to  have  fuch  com¬ 
mon  reafonable  Notions  of  him,  as  not  to 
underftand  literally  what  is  faid  of  his  Hands 
and  Ears  and  Eyes.  It  fpeaks  of  the  Motion 
of  the  Sun,  and  the  Reft  of  the  Earth ;  and 
yet  it  is  now  univerfally  known  that  that  is 
all  Miftake.  And  fo  here  ;  It  was  the  mira¬ 
culous  Cure  which  our  Saviour  did,  the  Cure 
of  all  Sorts  of  Diftempers,  whatever  they 
were,  and  how  long  foever  they  had  continu¬ 
ed,  which  was  the  thing  by  which  he  evinced 
what  he  was :  But  as  to  the  Caufe  of  fuch  Dif- 
orders,  it  was  of  no  Confequence  to  his  De¬ 
fign  to  explain  them.  This  was  what  indeed 
the  Philofophers  of  old  expedted :  Phey  feek 
after  JVifdom ,  fays  St.  Paul,  i  Cor.  i.  22.  But 
what  was  foreign  to  our  Saviour’s  Purpofe  he 
very  wifely  avoided,  content  with  what  would 


prove  him  to  be  Chrifi  the  Power  and  the  Wifi 
dom  of  God . 

And  now  to  refame  the  Queftions  propo-> 
fed  at  firft,  the  Anfwer  to  them  is  very  eafy. 
How  comes  it  to  pafs  that  we  read  of  fo  ma¬ 
ny  Perfons  juft  at  the  particular  Pime  of  our 
Saviour's  Appearance  under  the  Power  of  De- 
mils  ? 

Anfwer .  We  meet  with  no  more  at  that 
Time,  than  we  meet  with  now ;  or  than  were 
in  Being  at  all  Pirnes  equally,  and  will  be  al¬ 
ways,  when  their  Cafe  is  rightly  underftood. 

Whence  is  it  that  we  fo  rarely  meet 
with  Accounts  of  the  fame  Diforders  amongft 
Men,  either  before ,  or  after ^  the  Times  of 
our  Saviour  ? 

A,  The  Inftances  produced  of  Perfons  Jup~ 
pofed  to  be  poffeiled  by  the  Gods ,  fhew  that 
there  were  always  fuch  like  Cafes  in  the 
World.  The  Philofophy  of  the  Antients  led 
them  into  Miftakes  in  thefe  Matters ;  and  now 
thofe  Miftakes  are  made  the  Foundations  of 
the  prefent  Confufion  in  Men's  Minds. 

^  Whence  was  it  that  God  permitted  fo 
much  Power  to  fuch  unclean  Spirits ,  who 
feem  to  delight  in  doing  Mifchief  ? 

A .  God  did  not  permit  in  Fad;  any  fuch 
Power  as  is  imagined  to  unclean  Spirits :  nor 
was  there  any  Inftance  of  unclean  Spirits  ha¬ 
ving 
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ving  fuch  Power  over  the  Bodies  of  Men,  when 
the  Cafe  comes  to  be  examined  thoroughly. 

What  then  were  thofe  PoJJejJions  which 
are  fo  frequent  in  the  New  Teftament  ? 

A.  They  appear  all  to  be  Cafes  of  Mad- 
nefs ,  or  of  Epilepjy,  which  all  the  Antients 
agreed  in  imputing  to  their  Gods ,  or  Demons . 
The  New  Teftament  Writers  made  ufe  of  the 
Terms  and  Language  ufual  in  their  Times: 
And  as  the  Hypothefes  they  then  had  in  Phi- 
lofophy  equally  ferved  the  Purpofe  of  our  Sa¬ 
viour  in  his  great  Defigns,  as  the  very  exadteft 
Truth  would  have  done,  it  had  been  to  no 
Purpofe  for  him  to  have  engaged  in  Dilputes, 
or  to  have  oppofed  the  received  Notions.  His 
Caufe  would  not  have  been  in  a  better  Way  ; 
nor  would  the  Caufe  of  the  One  God  in  Op- 
pofition  to  Idolatry ;  or  of  Religion  and  Vir¬ 
tue  in  Oppofition  to  Vice,  have  been  better 
promoted,  by  refuting  the  Demonology  then 
received,  than  by  uling  the  common  ordinary 
Language:  it  was  enough  that  our  Saviour 
fhewed  a  Power  over  all  that  was  before  Him, 
and  cured  the  Difeafes  with  a  Word \  which 
fo  every  body  elfe  were  incurable , 
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